《Sutcliffe ’s Commentary on the Old & New Testaments - Job》(Joseph Sutcliffe)
Commentator

Joseph Sutcliffe, M.A., an English Wesleyan minister, was born at Baildon, Yorkshire. He was converted in early life and became a circuit riding preacher at age 24.

He was appointed by John Wesley to Redruth in 1786. Sutcliffe introduced Methodism into the Scilly Isles in 1788, and spent the last twenty years of his life in retirement in London, where he died May 14, 1856 at age 94.

His course was one of "unspotted Christian purity and progressive excellence. In Biblical scholarship he especially excelled." He was an indefatigable writer, publishing in all thirty-two works on religious subjects, the chief being this A Commentary on the Old and New Testament.

This commentary represents 40 years of Sutcliffe's study of the Bible. After retiring at age 74, he compiled this commentary from his Bible study notes he accumulated over the years. The commentary is mostly expositional with some exegetical comments and Hebrew/Greek analysis.

00 Introduction 

THE BOOK OF JOB.
This book of Job is a real history, and not composed as an example of patience under severe afflictions; for God himself has repeatedly called him by name. Ezekiel 14. To which the name of his country, and the number of his children are superadded, and all the consoling circumstances of his restoration. The book is written in the ancient style of flowing easy poetry, with accent, and numbers; but that was designed to embellish the history, as in the Iliad of Homer, and the Æneid of Virgil. The history therefore holds its rank, as the first of all canonical books, to which the ancients have given the palm of elegance in composition. Whether Job was descended from Esau, as some suppose, from Genesis 36:13; or from Nahor, as Huz was his country, Genesis 22:21, is much disputed. He lived early after the flood, as appears from his age, which was one hundred and forty years after his affliction. The objects of the book are, “1. To assert and explain the doctrine of a particular providence; to answer the objections which arise from the afflictions of good men; to urge submission to God’s dispensations, and to await without murmuring, the issue of every temptation. 2. To display the glory of God in his adorable perfections, his absolute sovereignty, inflexible justice, unsearchable wisdom, irresistible power, and infinite goodness: to exalt him as the Creator, Governor, and Judge of all; and to lay every mouth in the dust in silence before him. 3. To present us with an illustrious type of our Divine Saviour, first suffering, then exalted; sunk under the depths of adversity, then rising to the pinnacle of glory.” The style, eloquence, and general character of the conversations are highly finished. The author, whether Job or another, lived early; for a later author would not have kept clear of all phrases and customs peculiar to his own times. Origen ascribes this work to Moses while in the land of Midian. He transcribed it from some ancient copy. It can scarcely be doubted that Job himself was the author of the work, for the sublime apostrophes are such as really came from the heart. See Job 16:18; Job 19:23-27. 

01 Chapter 1 

Verses 1-22
Job 1:1. The land of Uz. Moses is always correct in calling countries after the name of the first possessor. Uz was in the east beyond Jordan, and south of mount Hermon. It fell to the lot of the half tribe of Manasseh, but was partly possessed by the children of Esau. Jeremiah says, “Rejoice, oh daughter of Edom, thou that dwellest in the land of Uz.” This has given rise to what is unproved, that Job is the Jobab of Esau’s race. In keeping to the text of Moses we are safe, that Job was the son of Uz, the son of Nahor. Genesis 22:21. This country fell under the empire of Zenobia, whose capital was Tadmor, afterwards called Palmyra. 1 Kings 9:18.— Whose name was Job. In all the editions of the Septuagint, except the complute, there is the following account of this patriarch, which has much the appearance of probability. “He is signified in the Syriac to have dwelt in the land of Uz, upon the confines of Edom and Arabia. His name before was Jobab. He had an Arabian woman for his wife, and a son whose name was Ennon. His father’s name was Zare, or Zarethy, a descendant of the sons of Esau. His mother’s name was Bossorrao: hence he was the fifth from Abraham.”—One that feared God. אלהים Elohim, reverens que Numinis, as Schultens reads. This name occurring here, as in Genesis 1:1, is an indication that Moses really did transcribe the book of Job, for שׁדי Shaddai, the Almighty, is the name occurring twenty times in this book.

Job 1:5. When the days of feasting were gone about; by which it appears that those weekly feasts were celebrated at the festival seasons. The Jews ate unleavened bread at the passover for seven days, and rejoiced at the feast of tabernacles for the like number of days. Nuptial feasts comprised a week. 14:12.—It may be my sons have sinned, and cursed God; by profane songs, and bacchanalian speeches. Job therefore offered seven victims, accompanied with other illustrations, without which they could not appear in the religious assembly of their father. Exodus 19:10. 1 Samuel 16:5.

Job 1:6. There was a day, a sabbath or other festival day, when the sons of God, the sons of great and good men assembled for religious worship. This phrase is purely patriarchal, and designates the superior antiquity of the book of Job. It equally designates the public worship which was maintained by the holy patriarchs. And Satan, the adversary, the accuser, came also. The Arabians, says Schultens, call the serpent Satan, because he elevated his head. By the sons of God many understand the holy angels, assembled in convocation before the Messiah, the Eternal WORD and WISDOM of God. Schultens refers this to the angels, Genesis 28:12.

Job 1:15. The Sabeans, inhabiting a country south-east of Uz. Among the Greeks, Zeus Sabazius was the name of the Most High God, agreeing, no doubt, with the Hebrew phrase, “The Lord of sabbaoth.” The father of the Sabeans, after the manner of all the tribes that populated the earth, had claimed divine descent, as the offspring of God. They were a race of great strength and stature. Isaiah 45:14. As the worship of the Sabeans overspread the earth, we may here notice its characters. They worshipped fire, and declared their altars to be the gods. They worshipped the hosts of heaven, the sun, moon, and stars. This worship had its origin in Chaldea, and is reckoned the most refined species of idolatry. It is severely condemned by Job 31:26; Job 31:28. “If I beheld the sun when it shined, and the moon walking in brightness; and my heart hath been secretly enticed, or my mouth hath kissed my hand; this were an iniquity punishable by the Judge.”—See on Deuteronomy 4:19. Sabianism prevailed not only among all the race of Shem and of Ham, and had cities and temples dedicated to the sun, as Heliopolis in Egypt; but down to the time of Jeremiah, it had a strong hold of the idolatrous Jew. See on Jeremiah 7:18.

Job 1:18. Drinking wine in their eldest brother’s house. This last and severest stroke fell on the house where the sin of Epicurean pleasures began. The eldest brother should have been the guide of the younger branches of his family.

REFLECTIONS.
The name of Job comes down to us free from reprehension. His love and study of truth, piety, and justice are attested by the divine oracle. Euseb. præp. 7. This amazing and most instructive history opens with a description of the situation and prosperity of Job. His grand characteristic was piety, which attracted the notice of heaven more than all his other endowments. This is the poorest man’s comfort: he cannot be rich like Job, but he may be holy and happy, far preferable in the eyes of heaven to the glare of worldly pomp. Job served God on the broadest scale of patriarchal covenant: all his virtues as a judge, a master, and a man, were of the most distinguished kind. The riches of grace seem to encrease in his soul more than the abundance of wealth which crowded his gates.

God gave him the richest blessings of the covenant. Health and peace multiplied in his house, prosperity attended all his measures; his cattle and riches encreased beyond example in the history of man. His city flourished, and all the surrounding district had the highest appearance of opulence and industry.

But his piety was more than his wealth; and so remarkable, that it seemed to encrease with his riches. He was perfect and upright, and eschewed evil. He attended not the routine of feasts established by his sons; they being married, or placed in houses of their own, were not now immediately under their father’s controul; this good man, on the contrary, when their feasting was over, rose up early on the sabbath to sanctify them by sacrifices, and to bring them to repentance for their intemperance and imprecations. So the piety of a father may for a while avail for incorrigible children, but the day will soon come when God will no more be entreated.

We have next a view of the angelic ministry. All is order and harmony in the spiritual world. Angels receive their commissions, and render account of their success; but Satan also approached the skirt of the crowd. Thus it is in all our religious assemblies. Angels crowd the house of God; they listen while we pray, and take pleasure to hear the gospel preached. But Satan is in the throng, noting our faults that he may accuse us; let us therefore watch and pray.

As on a fine summer day when clouds collect at noon, when the thunders roar, and the rain descends to cool and refresh the earth, so Job’s prosperity was interrupted by a cloud in the meridian of life. In this assembly, Satan insinuated that Job was untried; that he served God for a temporal good, and that if his substance was resumed he would curse as other men. If Satan thus watches our defects, if he accuses us in heaven, how should we examine our own hearts, and scrutinize the purity of our motives.

As the tempest beats most on the tallest trees of the forest, so the most exalted of human characters are often most exposed to public envy, and tremendous strokes of affliction. The accuser having received his commission to deprive Job of his substance, though he could not exceed it, so managed that the messengers should come in with tidings heavier and heavier, and that the strokes should be rapidly repeated while the heart was yet bleeding under successive wounds; and last of all, he heard that his sons and daughters were all killed by a supernatural tempest, while feasting and drinking wine in their elder brother’s house; and consequently, that they died unpurged by sacrifice for their sin. Let the drunkards and voluptuous learn, that vengeance is but suspended over their heads; and let the most holy and prosperous be aware, that a tempest from the Lord may hurl them into the dust, and abase them in a moment. God has but to blow with his wind, and they are carried away as the down before the blast.

We see Satan foiled in all his efforts, and all his calumnies and lies recoil on his own head. Job was not insensible of the strokes, he felt them to be great and heavy, but right reason and sound faith supported his soul. He justly concluded, that God had resumed his own; and that as he came naked into the world, so he must return to his fathers. Therefore feeling his faith augmented by the stroke, he acquiesced, and blessed the name of the Lord, who had acted for some good end which he did not then think proper to reveal. How divine, how ample are the supports of piety. How little is the loss of substance, while a man retains his God. The good man has the happiness of heaven; and the greatest vicissitudes of life are unable to deprive him of his confidence. 

02 Chapter 2 
Verses 1-13
Job 2:1. There was a day when the sons of God &c. As on the former chapter, Job 2:6.

Job 2:4. Skin for skin. Septuagint, “skin after skin.” Men’s riches in the first periods of society very much consisted in cattle and skins; and the honest man would sooner give up his skins to the Arabian robbers than his life. But as the Hebrew language labours under many difficulties from the bearing of its prepositions, those who follow the LXX, “skin after skin,” make the sense to be, that providence takes away our dearest comforts, as cattle and children, by a succession of strokes. This phrase being so antique, marks the antiquity of the book.

Job 2:9. Curse God and die. ברךְ barack, to bless, to curse, to devote, to blaspheme. The word is used by the witnesses against Naboth: “we heard him blaspheme God and the king.” The sense determines that the English reading is correct, and that the French reading, “Bless God and die,” is an erroneous acceptation of the word.

Job 2:11. Eliphaz the Temanite. The LXX read, king of the Thaimanites. See on Genesis 36:4.—Bildad the Shuhite. The LXX read, “tyrant,” which in a good sense, as used here, signifies governor of the Shuhites.— Zophar the Naamathite. The LXX call him also “king,” as Job was king in the host: Job 29:25. These four persons were all kings or chiefs in their respective cities.

Job 2:12. They rent every one his mantle, and sprinkled dust upon their heads. So the ancients expressed their grief in the strongest characters. The poets abound with examples of this sort. When Nestor’s illustrious son told Achilles, that Patrocles lay among the slain; at once on the chief, a dark cloud of sorrow arose. He raised the ashes in both his hands; poured them profusely on his head, and disfigured his face. To his garments divine, the dark dust copiously adhered. He covered a wide space on the earth, and as he lay rolling, he tore his heavy locks with his hands.—Iliad 18:22. Macpherson.
Job 2:13. Seven days, the usual time of mourning for the dead. Not only Job’s children, but most of his servants were slain. These men, following custom, opened not their conversations till the time of decency was past. Genesis 50:10. 1 Samuel 31:13. Eschylus, in his description of parental sorrows, represents Niobè, as sitting three days together disconsolately upon the tomb of her children, and observing a profound silence.

REFLECTIONS.
We have here a view of the restless malice of our common foe, and constant accuser. He never ceases to tempt and vex a soul till it has reached the peaceful shores of eternity. In a second assembly, though vanquished in all his efforts, he yet persists in all his lies, and avers that Job was but partially tried; that his body remained untouched, and that a stroke at his flesh would make him abjure his God. Satan having obtained a power over his body, smote him with boils, painful as they were noisome. Thus good men, especially those who are signally honoured of providence, must expect affliction. One has his family trials, another his thorn in the flesh.

Satan having afflicted the body of Job with disease, thence took occasion to tempt his soul to sin. A thousand injections would be whispered in his ear, that God had used him ill, and laid upon him an unfair proportion of affliction. His wife, the only comfort left, was so managed, that she spake aloud what Satan had suggested, urging him to view his affliction in a wrong light, and abandon himself with execrations to entire despair and death. Thus on some occasions the common enemy makes a grand effort to destroy the soul.

From Job’s reply to his wife we learn, that when tempted to sin, we are not simply to refuse assent, as though the dire suggestion came from a mistaken friend; we should turn away from it with horror and detestation. Jesus said even to Peter, who thought to speak for his master’s good, “Get thee behind me, Satan.” Job’s three friends, through a mistake, as we shall see at large, Satan managed to the same effect. Let us beware of entertaining hard thoughts of God. Why should we complain of afflictions, seeing we have deserved banishment from the Lord? Let faith aid us when reason fails: the Lord has some good design in view which the narrower limits of reason are unable to penetrate.

From the kind visits of Job’s three friends, who, foregoing their many cares at home, came unsolicited to share his affliction, we learn an important duty to afflicted friends. If we cannot restore the dead to life, or give ease in pain, we may lend an attentive ear, while the afflicted ease their hearts of grief; for grief, like streams of water, seems diminished by being divided. But we may do more; we may urge the promises of divine support, for the faith which alone supports in affliction is best nourished by truth, and most emboldened by heroic example. A full persuasion that, in one way or other, God will bring us well through, is to anticipate the victory, and rejoice in hope of the glory that shall follow. 

03 Chapter 3 
Verses 1-26
Job 3:1. After this opened Job his mouth. The Masoretic Jews, as well as our modern divines, seem agreed that Job now began the drama, and spake in poetic effusions of verse. They say the same of the prophets; and our infidels call the prophets all poets. The psalms we know have a poetic character, and mostly run in metaboles. But where shall we find in the prophetic writings, with the exception of certain passages, any thing analogous to ancient poësy? We have Greek poetry of various metres. The Sibyline verses are hexameters, and the Voluspa of our northern prophetess or pythoness, is in biameters; two feet, or four syllables in a line. The poetry of the holy prophets is then left without a name; for the poetic accents and numbers which they use were not allowed to disturb the sense. Fenelon, in his Telemaque, has admirably succeeded in a similar kind of flowing metre, lively in figures, and impressive in sentiment.—Job cursed his day; that is, his birthday. The ancient princes made great feasts at their birthdays. The Trojans called Helen’s son, “prince of the city.” Jeremiah, in anguish of heart for a despised ministry and a lost country, uses if possible, still stronger language than Job. Jeremiah 20:14-18. The cloud of darkness for the time was too impervious for the eye of faith; yet he arraigns not the Almighty at his bar. The language, as was usual with the ancients, is strong; but self-murder is abhorred. God sends sunshine after the darkest day.

Job 3:8. Let them curse it that curse the day, who are ready to raise up their mourning. The plainest reader must suspect that the translation here is unsuccessful. Hebrew, לויתן Leviathan, which in anger disturbs the seas, denotes storms of trouble and grief. Therefore Gussetius, in his commentary on Hebrew grammar, reads, under the root לוה, “Let the execrators of days, who are ever ready to excite leviathan, execrate it.” The allusion is to the unhallowed language of mariners, who are apt to curse the tempest, or to the pythonesses and incantators, who execrate unlucky days.

Job 3:10. Nor hid sorrow from mine eyes. Why had not leviathan, as in the Hebrew text, the crocodile, been prepared to swallow me up? 

Job 3:11. Why died I not from the womb? This verse begins the second part of Job’s anguish.

Job 3:19. The servant, the slave, is free from his master. This is a strong word to designate the bitterness of slavery; but assuredly it is more bitter still to deny the poor slaves the consolations of religion, as was heretofore the case in the British colonies.

Job 3:23. Why is light given to a man? Light is put here for life, because in a morning it cheers and revives a slumbering world by the return of day.

REFLECTIONS.
Job was the first to open his mouth, and grief is eloquent when it finds a tongue. Overwhelmed with darkness, and seeing no way of escape, the language of anguish is surely admissible now, if ever admissible at all. The ebullitions of his soul turn on the preference he gives to the state of the dead, compared to his present groaning under all his complicated afflictions. But though he groans under the hand of the Almighty, he dares not arraign his justice, nor dream of accelerating his exit. Riding on the tempest in darkness, pain and anguish, he merely regrets his birth, and does it in a torrent of the sublimest grief, in which he represents his complicated miseries as having overbalanced all the blessings and advantages of life. As David in grief for Saul and Jonathan said, Let there be no rain, no dew on the mountains of Gilboa; so says Job of the night of his birth, Let no joyful voice be there; let the stars not give twilight, nor the light of the morning succeed.

The second part of Job’s anguish is uttered in the strong forms of interrogatives. Why died I not from the womb. My children are dead; my servants are slain; my cattle are carried away; heaven and earth have fought against me. The kings, the wise men of the earth, who have built for themselves mausoleums in desolate places, sleep in repose. The tomb, which refuses admission to me, is their retreat. There the wicked cease from wars; there the prisoner has broken his chains, and the slave is liberated from the lash of his master. The visitations which I feared, when offering sacrifices for my children, are come upon me. 

04 Chapter 4 
Verses 1-21
Job 4:1. Eliphaz answered, being the eldest, or the more eloquent.

Job 4:3. Thou hast instructed many. The holy patriarchs were all preachers of righteousness on the sabbath days, &c, He admits that Job, as a preacher, was a son of consolation.

Job 4:6. Is not this thy fear, thy confidence, the uprightness of thy ways, and thy hope? The reading of the Vulgate very much relieves this passage: “Where is thy fear, thy fortitude, thy patience, and the perfection of thy ways?”

Job 4:7. Who ever perished, being innocent? Does not God break the teeth of the lions, the wicked, who hunt and persecute them?

Job 4:9. By the blast of God they perish. Even lions are terrified with the louder storms of thunder, and their young ones are so frighted that they hide themselves; so in like manner shall the scourges and visitations of heaven appal the wicked. The constant reference to wild beasts and cattle designates the remotest antiquity of the book of Job.

Job 4:15. Then a spirit passed before my face. Hebrews רוח ruach. The Messiah, the divine person, an angel, the wind. These are the comments of critics. The terrors of Eliphaz, and the erection of his hair, agree with the horror of great darkness which fell on Abraham, Genesis 15:12. And with those of Job 42:6, who, on seeing God, abhorred himself in dust and ashes. They agree with those of Elijah, who on hearing the still small voice, wrapped himself in his mantle. Awful darkness, wind, and flame, are the wonted symbols of divine communications. Our conclusion is, to agree with those critics who are decided that the glorious Being who spake to Eliphaz was really the Messiah, who spake in times past by various symbols to the fathers.

REFLECTIONS.
Eliphaz having received the storm of anguish uttered by Job, reproaches him who had consoled others, for fainting when the bitter cup was handed to him. And though ignorant of Job’s real case, he uses great discrepancy of argument. Enlightened and holy people often form very different views of providence, because they view it from different points. Hence as they grow wiser, having discovered the errors of confident youth, they become more sober and often diffident in age. Both David and Asaph allow that their faith was shook for a moment, when they saw the wicked fat and prosperous; and they were saved from their mistake by viewing the end of the ungodly. So also we are taught in the case of the rich man and Lazarus. Here Eliphaz erred: he spake before he had seen “the end of the Lord.” Well, he was now come to a great school: for the angels themselves were looking on to learn.

The vision which Eliphaz introduces is highly instructive. It indicates that he had laboured under many doubts and scruples of a moral and religious nature: the vision therefore had in view the gracious objects of self knowledge, and the abasement of human pride. Shall a mortal be more righteous than his Maker? If God puts no trust in angels; if he takes them not into his council, nor reveals to them even that greatest of affairs, the time of the day of judgment; what is man that he should arrogate to himself a language which arraigns the justice of his Maker? He is lower than the angels, he dwells in a house of clay, he is subject to vanity and death. In this delicacy of language, sanctioned by a vision with which he had been indulged for his own humiliation, Eliphaz intimates to Job that, as a sinner, he should not make those loud and bitter complaints against the wise and holy strokes of providence. 

05 Chapter 5 

Verses 1-27
Job 5:1. To which of the saints wilt thou turn? Men in anguish look every way for help, but how can either angel or departed spirit of the just help us, without a special command from heaven. Men should therefore bear their afflictions till God relieve them.

Job 5:4. His children—are crushed in the gate, when brought before the elders for their wicked deeds. The gate of the city was the ancient bench of justice.

Job 5:15. He saveth the poor—from [the threats] of their mouth.
Job 5:17. Happy is the man whom God correcteth. Those three friends of Job were perfectly acquainted with the blessings of the Noachial, the Abrahamic, and Mosaic covenant. They partly enumerated them in the following verses: and though Eliphaz might not know it, his words imply a prophecy of Job’s restoration, that his tabernacle should be in peace, and his offspring like the grass. Yea, that Job, like a shock of corn, should come to his grave in a good old age.

Job 5:23. In league with the stones. Covenants, laws, and actions were often written on rocks. A Swedish prince of the seventh century caused the actions of his father to be cut in a high rock of that country; where stones of this description are of frequent occurrence.—The beasts of the field shall be at peace with thee. In ancient times, the wild beasts devoured many shepherds and husbandmen, especially during the sultry seasons, when the sun was in the sign of Leo, at which time the lions came to drink at the rivers.

REFLECTIONS.
Eliphaz, continuing his discourse, enlarges on the perfections of God in governing the world, and with a view to reprehend Job for murmuring and execrating his calamities. He asks where he would find a precedent of any saint afflicted as he was; and of any saint who had cursed the day of his birth? On the contrary, it is the wicked who perish; and their children being wicked also are brought before the judges at the gate, and crushed at the bar of their country. Wrath kills the foolish, for they are ever involving themselves in war and mischief. Hence he saw, so far as reason could suggest, that Job and his house were for ever undone; and he endeavoured to bring him to repentance, and to a reliance on God for the salvation of his soul. He was quite confident that those unheard of afflictions came not by chance, nor sprung up out of the ground as a plant in a natural way. They all came from God, who exerts his power a thousand ways to succour the poor and oppressed, and to take the wise in their own craftiness: and how admirable is that providence which suffers the wicked to prepare their own punishment.

If Job should turn to the saints, Eliphaz farther pleads, he would not find them afflicted and forsaken. Perhaps Eliphaz had never known any heavy affliction, and therefore builds on theory rather than experience. He exclaims, happy is the man whom God correcteth, but thou art miserable; thou art all despair and gloom. If thy conscience was pure, if thy faith was sound; God would bind up thy sore. He would deliver thee out of six troubles; he would preserve thee from the wild beasts, and thou shouldest come to thy grave in a good old age like a shock of corn. Thus Eliphaz augmented Job s grief and affliction, by a misapplication of the wise rules of providence, being totally ignorant of the extraordinary nature of his friend’s case. In all mysterious occurrences let us be swift to learn, and slow to speak, for God is the ultimate and unerring judge. 

06 Chapter 6 

Verses 1-30
Job 6:4. The poison of the arrows absorbed his spirits. In 1822, when Campbel the missionary travelled in South Africa, a bushman shot one of his men in the back with a poisoned arrow. He languished about two and forty hours in extreme pain. A hottentot said next day, he will die tomorrow about sunrise, which happened according to his calculation of the time in which others had died of those wounds.

Job 6:5. Doth the wild ass bray when he hath grass? This animal, often named in the sacred writings, has lately been described, and accompanied with a drawing by Sir Robert K. Porter. It is larger than the common ass, and of a silvery colour. It has a black band along the spine, with patches of pure white on the flanks. The male has a bar of black across his shoulders. Those animals have more vivacity than the common ass, and are formed peculiarly for deserts and hills, having the power to subsist for two or three days without water. The hunters catch them by mounting fresh horses, and running them down. They are much esteemed in the east, and often rode by persons of quality.

Job 6:9. Let loose his hand. Job felt that God only touched him, and was cautious not to kill him, nor to deprive him of exquisite sensibility.

Job 6:10. Then should I yet have comfort, by an entrance into peace.—I have not concealed, or as Schultens reads, “non abnegavi,” I have not denied the words of the Holy One. This was his confidence, that he had been faithful as a preacher of righteousness, and a worshipper of God.

Job 6:12. Is my strength the strength of stones, in a walled city or tower, to bear the incessant strokes of a battering ram in a close siege?

Job 6:13. Is not my help in me, in comfort, in confidence, and in all the sanctifying powers of religion on the mind. This is the sacred test, which exterior adversities can never touch.

Job 6:15. My brethren have dealt deceitfully as a brook, to which the thirsty beasts go afar to drink; but alas, the heat of summer has dried up the stream. 

Job 6:16. The ice and the snow were frequent on the ranges of Abarim, whose highest summits were mount Nebo, and mount Pisgah.

REFLECTIONS.
Notwithstanding all the terrors of the tempest which now assailed the soul of Job, the renewal of his complaints, after Eliphaz had closed his sharp speech, is extremely beautiful. He was so much shaken with his afflictions, that he makes no apology for the severity of his language. His griefs were heavier than his groanings. He invites his friends to weigh his sorrows, and lay his calamities in the balances. They were heavier than the mountains of sand driven from the deep by foaming billows, and the roaring of the tempests. His words were swallowed up, language was inadequate to description. It was Omnipotence contending with a worm. He fell wounded with his poisoned arrows. He had no soul, no might in contest. Therefore the words of Eliphaz were to him as unsavoury meat.

Job having entreated his friends to weigh his sorrows, next, by a request four times repeated, he entreats the Lord, like Elijah, to kill the body, and take him out of the world. His reasons are many. Death would comfort him by a release from pain and sorrow. Death would restore his confidence and hope; he would harden himself in sorrow; therefore he challenged and invited its approach. The grounds of his confidence were a good conscience; he had neither concealed the words of the Holy One, nor wrested their meaning. He had no hope on earth; his strength was not as stones and brass, to bear perpetual strokes. Hence it is not sinful to groan under the heavier strokes of affliction; and provided we do not murmur, we may implore deliverance. Christ himself deprecated the bitter cup. Hence also, though a man may pray for death, yet he must neither indulge despair, nor have recourse to suicide. That infidel, who under a severe stroke of mortification has recourse to the halter is a fool and a coward. He is a fool, because his affairs might in a short time take a turn to his greater advantage: so it happens in a multitude of cases, and his calamities may be graciously designed to prevent greater evils. He is a coward, because he shrinks at the adversities common to man. He rashly retires from life at enmity with God, for having afflicted him above measure: and dying in this awful state, what reception is he likely to meet with in the invisible world?

Job not only justifies himself in urging those complaints as helping himself by the operations of right reason, but reproaches his friend for not showing pity, which is a first duty of those that fear the Lord. Instead of comforting him, they were as the ice and snow in winter, which promise the troop or caravan of merchants water; but behold, when they return in summer, the whole is dried up. Let us therefore learn of Job’s friends to visit the afflicted uninvited; then we are doubly welcome. Let us also learn of those friends to be faithful to the afflicted; but above all, let us beware of augmenting afflictions by mistaking the case of a friend.

After admonishing the errors of his friends, Job asserts his purity and rectitude in a most admirable strain of eloquence. Did I ask your substance to repair my losses; or to pursue the enemy and retake my cattle? Say now, and I will hold my peace; for I know the force of right words. But what is the substance of your arguments? Do you hope to succeed in reproving a man whose case is desperate? You take up the whole affair on a wrong ground; you overwhelm the orphans, whose fathers have perished in my cause, with an idea of their sins; and you strive to sink your friend into a yet deeper pit, as the sole cause of all their woes. Return, I pray thee, return, and view my whole case on a new ground, or return altogether to your own homes, and I will not account it iniquity. Though Job had no spirit to resist God, he had abundance of courage to plead against the errors of his friends. The whole of this discourse is a model of the true sublime and beautiful of ancient composition. 

07 Chapter 7 

Verses 1-21
Job 7:1. Is there not an appointed time to man upon earth? הלא צבא hela zaba, Nonne militia est homini super terra, et sicut dies mercenarii dies ejus? “Is not the life of man a warfare upon the earth; and his days as a mercenary;” hired for the campaign? N’ y a-t-il pas un train de guerre ordonne aux mortels sur la terre? Is there not a train of warfare ordained to mortals on the earth? Then Job wisely contends, that as afflictions are the common lot of man, his friends ought not tacitly to impute his unprecedented calamities to secret crimes.

Job 7:6. A weaver’s shuttle which flies swiftly, and the shoots are not counted. In like manner, our fugitive moments pass away, and little noticed, till the webb of life is cut out of the loom. Weaving is an invention of the greatest antiquity, and silks must have been wove with a shuttle; in this art the Hindoos still surpass the Europeans.

Job 7:12. Am I a sea, or a whale. תנין tannin, a dragon, a sea-serpent, as Amos 9:3, or a whale. The sense seems to be, Am I tumultuous like the swelling waves of the sea, or destructive like a monster that ranges in the sea, that thou settest a watch over me, and bindest me down with the chains of affliction; or sendest a harpooner against me? So in Job 7:19, he asks a little repose that he might swallow his spittle.

REFLECTIONS.
Job here describes his conflicts, and the nature of his afflictions. His body was covered with ulcers, and so extremely offensive to his attendants that no one would wash them; the flies deposited their eggs in his sores, and filled them with maggots. Hence, life being a time of trial, of warfare or affliction, we must expect visitations from the Lord, and assaults from our foes. Though Job allowed that life was short, as the wasting day of a labourer; that it hasted to go down as the shadow of the sun, and vanished as a cloud; yet he thought it too slow, because his months of affliction were vanity. His life was of no use, and therefore he vehemently desired death. He would not take the culprit’s guilt, but he would gladly interpose to receive the punishment. His soul preferred strangling to life. A farther reason for his request to die was, the affliction of his mind. When he was wearied and worn out with the pains of the day, and hoped for a little repose at night, then God scared him with dreams, and terrified him with visions. The fever of his body, and above all, the injections of Satan, contributed to the terrors and inquietude of his sleep. Invisible phantoms stood before him; futurity, full of confusion, opened to his view. Hence he longed for God to receive his spirit, for he had no farther hopes in life. Therefore he adds, I loathe it: I would not live always.

The pleas he addresses to God for release by death are very affecting. My life is but wind. What is man, that thou shouldest magnify him in so great a contest; that thou shouldest set thy heart upon him, to wrestle with or try him every moment. If I have sinned, what can I do, oh thou that knowest the heart of man! I am a burden to myself.—Hence he besought the Lord, not to pardon the iniquity he had in common with men, but to let him escape in the night, that his body only might be found in the morning. In this extraordinary case, we see how much a confidence in God, on the one hand, and extreme afflictions on the other, contribute to make men weary of the world, and desirous of heaven. 

08 Chapter 8 

Verses 1-22
Job 8:7. Though thy beginning was small, yet thy latter end should be great. Many great patriarchs, like Jacob, had once but a small beginning.

Job 8:11. Can the rush grow. The LXX read, “the papyrus,” the leaf of which was used as paper among the Egyptians; and the tallipot leaf is used in a similar manner in India.

Job 8:15. He shall lean upon his house. The LXX, “Though he moat his house; i.e. with a ditch or drain, and parapet; yet it shall not stand.” This reading relieves the text of the idea of leaning on his house. Schultens vaguely quotes here an Arabian proverb, that those who trust to any thing but God, build their house like that of a spider, and the spider’s house is a weak one.

REFLECTIONS.
Bildad having entered into all the views of Eliphaz, in Job’s case, here rises to give the counterpart of his friend’s speech. He seems almost impatient with Job, that in all his bitter complaints, he had made but a slight and common mention of sin. Therefore conceiving the spotless tribunal of divine justice to be tacitly arraigned for so severely afflicting the innocent, he stands forward to advocate the cause of heaven, and to silence the bitter complaints of a man under the righteous strokes of God. Lest Job should reject his pleas on the ground of inexperience, he owns he was of yesterday, that he might appeal to antiquity with irresistible force. Doth God, he asks as Abraham when pleading for Sodom, pervert judgment? Genesis 18:25. Enquire, I pray thee, of the former age, and search the records of the fathers.

The advocate for the equity of providence is emboldened to plead against Job, because, if he were pure and upright, God would surely now awake, being roused by piercing complaints, and make his habitation prosperous. He would follow his ancient rule; be his friend, and not his foe. Bildad by saying if thou wert pure, first takes it for granted that Job was impure; and secondly, that if he were pure, God would now arise to deliver him. Here he doubly erred. God will indeed deliver the righteous, but he will do it in his own time. The appeal to antiquity farther emboldened him to plead against Job, because it was clear from all their wise sayings, that the wicked can no more prosper than an aquatic plant can flourish in a dry soil; it droops and withers before any other herb. So are the paths of all that forget God; so the hypocrite’s hope shall perish. He weaves himself a fine cobweb, but it tears with a touch. He builds himself an inviting house, but it falls by a slight pressure; he adorns his gardens, but they wither as the wilderness. Here is the termination of all his joys: and he being rooted out, others shall grow up in his place.

From this highly figurative speech of Bildad, we may farther perceive how grossly, wise men may err in their views of providence and grace. They wade through every branch of literature: they dig in the mines of history, and store their minds with heaps of knowledge: but for want of experience and deep attention, they often wretchedly fail in drawing forth from their mental store, just conclusions concerning providence, and sound maxims for life and conduct. Bildad, in a general view, was perfectly right in his conclusions when he appealed to the fathers. The vast line of worthy patriarchs were certainly flourishing and happy in their lives: and Shaddai was to them an alsufficient defence. But did no temporary clouds obscure the lustre of their meridian sun? What befel Abel; what did Noah suffer at the deluge; and what did Abraham feel when Sarah was detained? Therefore we should be diffident in judging of providence, and sober in all our conclusions. Providence is a grand theatre of knowledge where God presides, and sheds rays of wisdom on a world of pupils, just as fast as they are able to imbibe their lustre. 

09 Chapter 9 

Verses 1-35
Job 9:5. Removeth the mountains, by earthquakes. The great mountain ranges have continuous caverns, with interior rivers and lakes. Where liases, iron and sulphur abound, volcanoes form their beds of slumbering lavas, which on the sudden irruption of great waters, they being instantly converted into vapour, mountains burst asunder, and islands sink in a few moments.

There is however a geological idea of the removal, and new formations of the mountains, which was partially known to the ancients. Our chalkhills and coalfield ranges have all been formed by the flux and reflux of impetuous waters. Beds of gravel or of clay, with shells, are of constant occurrence at the base of those hills.

Job 9:7. Which commandeth the sun. See on Isaiah 38:8. Joshua 10. The rabbins refer this text to eclipses, or total obscurations of the solar orb.

Job 9:9. Arcturus, Orion, Pleiades, and the chambers of the south. The critics for the most part pass over this text; but it strongly intimates that the patriarchs had a considerable knowledge of astronomy. Arcturus is derived from a verb which signifies to meet together; and therefore it is applicable to a constellation. Orion, in the original, literally signifies a fool, and it is figuratively applied to stars which are entered by the sun when the tempestuous seasons begin, about the middle or end of autumn. The Pleiades, or as the Vulgate reads, Hyades, are the seven stars at the head of Taurus. The chambers of the south, are rendered the interior or secrets, or constellations of the south. Hence it is plain, that Job alludes here to the seasons of the year governed by the celestial bodies. The Egyptians have the praise of inventing the Zodiac, which signifies a belt; but the Zodiac being known in India, as in Egypt, it must have been known to Noah, and the antediluvian fathers. The husbandman and the shepherd, destitute of Almanacks, were unavoidably compelled to observe the heavens. The whole chain of society, dwelling in the vast line of country where the Nile overflows his banks, marked the constellation under which the waters began to rise, and called them stars of inundation, or of Aquarius, the waterman. When the plowing season came, which was done by oxen, they would denominate the stars which the sun then possessed by the name of Taurus, or the bull. When the droughty season arrived, which drove the lion from the desert to the banks of the river, they would call the stars which then appeared Leo, or the lion. The stars which appeared during the harvest, when the maids reaped, they would call Virgo, or virgin, having an ear of corn in her hand. The stars which presided when the goats brought forth their twins, they would call Gemini, and afterwards Castor and Pollux. Aries refers to the lambing season. When days and nights were equal, they would represent the stars by Libra, or the balance. When diseases affected the country at the fall of the leaf; they would represent the stars by a Scorpion, because of its venom. In like manner, the hunting season was distinguished by Sagitarius, or the archer; the fishing season by the Pisces, or fish. The decline of the sun they represented by Cancer, or the crab which walks sideways. And when the sun ascended the Zodiac, they designated it by Capricornus, or the goat which skips along the summit of the craggy rocks. So the Egyptians, accustomed to hieroglyphic writing, knew the approach of every season by appearances in the heavens.

Job 9:17. He—multiplieth my wounds without cause; without any specific cause, such as his friends alleged; or any particular cause known to Job himself. He had before, Job 9:14-15, confessed the righteousness of God, and his submission to his judge, for he admits that man can never be just or righteous before God; but he argues against the doctrine that every affliction was a proof or consequence of some particular sin. There was no such cause of his present afflictions.

Job 9:25. My days are swifter than a post. The swift-footed dromedary, trained for dispatch, will run a hundred and fifty miles in twenty four hours. Men also in India run with the mail-bag on their heads, and at intervals relieve one another.

Job 9:26. Swift ships. Harmer, following the opinion of oriental travellers, thinks Job alludes to vessels which sail very rapidly down the rivers; perhaps at the rate of ten or twelve knots or miles an hour. The Chaldaic reads, “As ships loaded with precious fruits.”

Job 9:33. Neither is there any daysman. Hebrews umpire or judge. The LXX, with many MSS. and versions, read, “Oh that there were a mediator betwixt us.” Sinners have now such a Mediator, and no man can plead with God but through HIM. 1 Timothy 2:5-6. 

REFLECTIONS.
Job here replies to Bildad by granting what he had said, but with two grand exceptions; first, that no man, properly speaking, is just before his Maker; and secondly, that God sometimes destroys the innocent with the guilty, the perfect and the wicked, Job 9:22. No man can properly be accounted just before his Maker, when the grandeur of God is considered. If he shall sit in judgment, he may charge the holiest man with a thousand defects, and put him to silence. God is wise to search the heart. He darkens the sun, and veils the stars with a cloud. All the constellations of the spacious heavens are but as the sparks of a firebrand dashed at his feet. What mortal will then presume to justify himself in the presence of God?

We have next a fine discovery of Job’s self-knowledge, and great modesty. Many have blamed him, and commentators too, for having too high an opinion of his own righteousness; but here he corrects their error. Though I were righteous, yet would I not answer. I would adore, and suffer in silence, confident that he would do me no wrong.

Job had right views of the swiftness of life. The fleeting swiftness of the king’s messengers, the ships gliding with the stream before the wind, and the eagle reaching the distant forest, showed the rolling wastes of human life. Now therefore, though in some afflictions we have no daysman, or mediator for the removal of calamities, let us be comforted with the thought that life is short, and then we shall enjoy an everlasting repose. 

10 Chapter 10 

Verses 1-22
Job 10:1. I will leave my complaint upon myself. These words seem to imply, that he would bear his complaint in silence; but it immediately follows, I will speak in the bitterness of my soul. Ostervald, in his treatise on the sacred ministry, has remarked that the book of Job, the Psalms, and the Proverbs are ill translated. Here indeed the versions seem to err by following the Vulgate; but the LXX admirably relieve this passage. “My soul being weary of life, I will bring my complaints before him; being oppressed, I will speak in the bitterness of my soul.”

Job 10:10. Hast thou not poured me out as milk. In employing these figures the inspired writer discovers infinitely more delicacy than most of his commentators.

Job 10:16. Thou huntest me as a fierce lion, which leaves his lair in the cool of the evening, and runs toward the wind, the better to get a scent of his prey.

Job 10:22. A land of darkness. The sepulchre, as all interpret.—The shadow of death, the densest darkness; without any order. The foolish and the wise, the vicious and the virtuous, the beggar and the prince there meet together. Job alludes to the veil which covers futurity; and that if his case were not cleared up in the present life, he would not till “the set time” be allowed to return.

REFLECTIONS.
Job in the former chapter having replied to his friend, here pleads with God in a style of eloquence which the unafflicted cannot feign. I do not recollect any specimen of intercession which has claims to equal merit. Grief is itself sublimely eloquent, and when the passions speak they are sure to interest the heart, He lay vanquished at the Lord’s feet, weary of life, and misjudged by his friends. What could he do but speak; and to whom should he speak but to God?

Conscious that his days were few, and contrasting the brevity of life with the eternity of God, he entreats his righteous Judge to clear up the dark clouds before he went into the land of darkness, where there is no light. Do not condemn me, as these my friends do. Hast thou eyes of flesh? Seest thou as man seeth? Hence he solicits a kind reprieve, and a little comfort before death.

The considerations which induced him so to speak were the disproportion of the combatants: God, and a worm; the Creator, and a creature. Thy hands have made me. I am but clay, and wilt thou bring me to the dust. Thou hast poured me out as milk, and curdled me as cheese; and if I die before my case is cleared up, how wilt thou be glorified in my mysterious affliction?

In these requests he has farther in view the searching and sanctifying of his own soul. If I be wicked, woe unto me. If I have committed some crime unobserved, I must expect greater strokes; and if I be righteous, yet will I not lift up my head, for thou art the Judge, and thou wilt do what is right. Therefore see my affliction; for thou renewest thy witnesses against me; changes and war, trials and robbers are all armed against me. Thus should innocence rest its cause with the Lord; and man speaking to his Maker should mention his sins, not his righteousness, for all our righteousness is defective. Then God will advocate his cause: he will mention and reward his righteousness, having purified it with blood, but make no mention of his sins. He will say, well done, good and faithful servant, enter thou into the joy of thy Lord. 

11 Chapter 11 

Verses 1-20
Job 11:3. Thy lies; that is, thy device, as in the margin; jactantias tuas, thy boastings, the delicacy of thy turns of speech, to extenuate thy sins: He does not mean gross lies and untruths, because he speaks with deference in Job 11:14, “If iniquity be in thy hand.” This princely patriarch possessed a mind highly enlightened with regard to providence, and was incomparably eloquent, yet totally dark with regard to the case of Job. Those three men ceased to answer Job, it is said, because he was righteous in his own eyes: Job 32:1.

Job 11:6. The secrets of wisdom, that they are double to that which is. The LXX, οτι διπλους εσται των κατα σε, “that it is double what is with thee;” it infinitely transcends the wisdom thou hast displayed, or art acquainted with.

Job 11:12. Vain man would be wise. Ergo vir fungosus corde induatur. Schultens. Then man is elated with vanity of heart, though born like the ass’s colt, in all his efforts to justify himself before the Almighty. The Vulgate reads, Vir vanus in superbiam erigitur, et tanquam pullum onagri se liberum natum putat. “Vain man is elated with pride, and thinks himself born free as the wild ass’s colt;” that is, proud and self-sufficient, he asserts a haughty independence, and forgets his responsibility to God.

Job 11:17. Thine age shall be clearer than the noon-day. Nothing can exceed the pleasures felt in the contemplation of a countenance full of days, full of wisdom, and full of grace. Such, no doubt, were the aspects of Job, after his restoration.

Job 11:18. Thou shalt be secure from the wild beasts, and invading foes. Two grand promises to patriarchs in ancient times.—Thou shalt dig; that is, prepare thy sepulchre in the assurance of hope. So all the fathers, and our Bede interpret this text. It cannot mean the low idea of digging wells for cattle; of wells he had an ample supply.

REFLECTIONS.
In the sixteenth century, in the university of Oxford, when one day the disputations were open to the public, a poor countryman was often noticed to attend. He was asked why he so frequently attended the hall, seeing he did not understand the terms; for at that time literature and theology were spiced with Latin phrases from the school-men. The poor man answered, that although he did not understand the terms, yet he knew very well who was best at argument, for he who was worsted always grew angry. This remark applies to Zophar. Confident that God was righteous in his judgments, and that Job must be wicked in his practice, he had no patience to hear a man testify his innocence, seeing God had fought against him with robbers, with lightnings, and with a great wind. But both his friends having pleaded for God in vain, and having no resource of arguments, except putting the old ones in a new dress, he endeavours to supply the defect by the vehemence of passion. Should thy lies impose silence on the public; and when thou mockest at the fairest vindications of providence, shall no man make thee ashamed? Thou hast justified thyself; thou hast impeached the Lord; thou hast said, my doctrine is pure, I am clean in my own eyes.

Zophar, conscious of the weakness of his argument to demonstrate the peculiar guilt of Job, implores heaven to advocate his cause. Oh that God would speak, and open his lips against thee; that he would show thee the secrets of wisdom, which are double to what mortals know.

Zophar, confident that God exacted of Job less than his iniquity deserved, presumes that his pleas of innocence arose from his ignorance of providence. Canst thou by searching find out God? Canst thou find out the Almighty to perfection? The motive which induces him to afflict a mortal is high as heaven, what canst thou do? It is deep as hell, what canst thou know? All these are sublime reasonings on the grandeur and perfections of God. So St. Paul exclaimed, when he viewed the judgments of God on the jews, and the conversion of the gentiles; oh the depth of the riches both of the wisdom and knowledge of God: how unsearchable are his judgments, and his ways past finding out!

Zophar traces back the ignorance of humankind to its real cause, original sin. Vain man would be wise, and he affects to know, though born like the wild ass’s colt; a beast so unmanageable that he mocks at the driver: Job 39:5; Job 39:7. Here is a plain declaration, that however apt children may be to learn vanity and play, yet in the acquisition of sacred knowledge, and in the efforts of devotion, man is obstructed in the progress by a depravity of heart entailed from his birth. The emphasis is not here laid on ignorance, which is common to every creature, but on the peculiar untractableness of the wild ass.

Zophar, having relieved himself by a warm effusion of soul, next exhorts Job, if he would in this manner stretch out his hands to God, and call upon him in prayer, to put away his sin whatever it might be. This also is sound advice. No man should approach the just and holy One, but with a pure purpose, with unfeigned repentance, and all its proper fruits. The plowing of the wicked is sin: and if I regard iniquity in my heart, the Lord will not hear my prayer.

If Job thus approached God, he is promised that not the curse, but the blessing, should be his portion. His confidence should be restored; he should lift up his face without spot. He should have no fear, he should be delivered from his trouble, he should forget his misery, and shine in prosperity like the meridian sun. On the other hand it is intimated, though in the third person, that the eyes of the wicked should fail, and that in their last moments they give up the ghost with the utmost horror and reluctance, being destitute of hope. 

12 Chapter 12 

Verses 1-25
Job 12:6. The tabernacles of robbers prosper. Or as it might be rendered, a placid tranquility gladdens the tabernacles of robbers; referring to the Arabs, who plunder the merchants. This and the following are invincible arguments.

Job 12:12. With the ancient is wisdom. The Hebrews have three words which they use to express degrees of age in old men. Zaken, a man above sixty years of age; Sheb, a man above seventy; Ishish, a man upwards of eighty. Ishish being used here, we may infer that Job’s calamities happened before he had attained that age.

Job 12:15. The waters—overturn the earth, alluding to the deluge of Noah, when the mighty tides washed the mountains, made depositions of marine productions, and stratified all the northern regions with an infinitude of reeds and plants, natives of the torrid zone. Such is the opinion of the ingenious Mr. Hutchinson. Genesis 7:8.

Job 12:17. He leadeth counsellors away spoiled, or despoiled of wisdom. God is worthy of praise, not of blame, for confounding the counsel of Ahitophel. We must always treat the permission of evil as emanating from the unsearchable depths of providence, as is the sense of Job 12:22; Job 12:24. “He leadeth the chiefs in a wilderness where there is no way.”

Job 12:19. He leadeth princes away spoiled. The word כהן cohen, signifies priests; but the Chaldee has princes, for the prince and the priest in Job’s time was the same person, as is exemplified in Melchizedek, Abraham, &c. Hence the use of this term is a farther argument of the great antiquity of the book of Job.

Job 12:23. He increaseth the nations, and destroyeth them. If this were true in patriarchal society, how much more so in the great theatre of universal history. What great cities now lie in ruins: what vast countries, are now occupied by conquering invaders. The successive scourges of war, and the terrific pestilence, have eased the earth of its dense population. 

REFLECTIONS.
Job, long afflicted with the most tremendous strokes of providence, and surrounded with clouds of darkness, which all the efforts of his wisdom tried in vain to penetrate, felt an addition to his grief, from the pointed charges of his comforters, that all his calamities were the consequences of secret crimes. Yet, blessed be God, a conscious rectitude will support a man under the severest misconstructions of character. Amidst all these afflictions he collected soul sufficient to give a smart stroke of satire at the arguments of his friends, and ably refuted the impropriety of disregarding pleas of innocence, and drawing criminal conclusions in a case as yet involved in clouds. “Doubtless ye are the people, and wisdom shall die with you.”—To him, their arguments were not new; they were the current maxims of providence. Therefore he consoled himself in the exercise of reason, and in a conscious recollection of providence. He was confident that his friends had no warrant to afflict the afflicted. He felt the wrongs they had done to his soul; he was as one mocked of his neighbour. He was despised as an expiring lamp; though a burning and shining light, having instructed the ignorant, and judged his city: Job 29:7-17.

Job farther consoled himself in his afflictions from the consideration, that though their maxims were often true, nevertheless they were often counteracted by opposite maxims of providence. Hence no just inferences, or severe strictures, could be drawn from the mysterious nature of his case. Thus though his body was afflicted, yet with great mental strength he hurls back every argument on their own heads. “The tabernacles of robbers prosper;” and God pours affluence into the hands of those that tempt him. Ask now the beasts of the forests, and the fishes of the deep, do not the most cruel and voracious prosper best? Am I not in the right? Doth not the ear listen to a fair argument, and the mouth relish its sweetness.

In this common lot of affliction to the saint and the sinner, to the wise man and the fool, Job appeals to God alone for the solution of the equity of his way. Aged men he allows to be wise; but God alone is absolutely so, and with him is perfect understanding. Behold, he breaketh down and buildeth up; he withholds the rain, and nations perish; the innocent and the guilty, the deceived and the deceiver. He dethrones kings, and mocks at the counsellors; he discovers the deep things out of darkness, and exposes the whole of secret plots; he penetrates the shadow of death, that the crimes of the dead may be fairly traced in the historic page. If this then be the way of God with man, why should you suspect me of crimes, and accuse me of lies and of insults to my Maker? 

13 Chapter 13 

Verses 1-28
Job 13:4. Forgers of lies, misconstruing the ways of providence.

Job 13:10, He will surely reprove you, though under a specious veil you accept of persons.

Job 13:12. Your remembrances are like ashes. Your treasured wisdom is vain, and profiteth not. Your bodies—of clay; profecto dorsa vestra sunt dorsa luti; truly your backs are backs of clay. The sense is, If God touch you, nothing remains of your glory but ashes; if he lay his rod on your back, you are trampled as clay beneath his feet.

Job 13:15. Though he slay me. So the Vulgate reads; but the LXX read, Though he the Mighty oppress me—yet will I speak, and argue before him. This was a divine confidence, the most surprising in its character. It shows how faith can support the mind in the prospect of death.

Job 13:25. Wilt thou break a leaf. The ancients used the most impressive figures of humiliation in speaking to their Maker, and in addressing princes under afflictive circumstances. David calls himself, in the presence of Saul, a flea—a dead dog.

Job 13:27. In the stocks: clogs of wood and iron by which the feet of prisoners were held.

Job 13:28. And he, הוא ipse. The third person is here, used, in reference perhaps to Job 13:25, where man is like a leaf driven by the wind; or as in the next words, consumed like a garment.

REFLECTIONS.
We have here a specimen of the plain dealing which existed in early society. Truth was at all times more revered than men. Job having asserted his equality of knowledge with his friends, and boldly controverted their maxims, felt a consciousness of victory in his own breast; and the more so, as this embarrassment had made Zophar angry. He then longs to speak to God; for men by misconstruing providence were forgers of lies, and physicians of no value; they could neither comfort the mind, nor cure the body. In all cases of anguish and grief, recourse to God by faith and prayer is our best wisdom, and our first duty. We are here taught that God’s providence needs no falsehood or accommodating glosses to clear up its difficulties. Will ye speak wickedly and talk deceitfully for God? He will say, hold your peace. It is your wisdom so to do; for the paths of providence cannot be perceived till the dark clouds are cleared up. Wherefore, though he slay me I will trust in him, and plead my cause before him. Yes, for while we hope we have comfort; but on yielding to despair, nothing but gloom and terror prey upon the spirits. So David, Though I walk through the valley of the shadow of death, I will fear no evil: and then we know that we shall be justified in the issue.

Job, on finding enlargement of soul, had two requests to make; the one for temporal, the other for spiritual good. He prayed that God would withdraw his afflicting hand from the body, and his terrors from the soul: yet surely the latter are far more grievous than the former. How valuable is a spotless confidence, and peculiarly so to afflicted souls. The good man’s faith is much encreased when he can say with Job, “God himself shall be my salvation.” Schultens.
Notwithstanding the confidence of Job, he ceased not the less to search for his sins: and in the hallowed language of ancient piety, afflictions and sins were synonimous words. Psalms 103:3. Isaiah 38:17. Though he resisted the arguments of his friends, as to the guilt of atrocious crimes; yet he ceased not to search his conscience for every smaller fault. Young men may learn here a good lesson. If they follow the stream, and give way to sin; notwithstanding reformation and repentance in the day of affliction, all these sins will come to their recollection, and greatly augment their trouble. Happy, thrice happy then is that youth who, guarded by a religious education, is preserved from the crimes and follies common to those who follow the passions and vanities of youth. He shall have the confidence of Job, and the comfort of Hezekiah, in the day of visitation. 

14 Chapter 14 

Verses 1-22
Job 14:4. Who can bring a clean thing out of an unclean? Then seeing we are all stained with original and actual sin, why should Zophar, without the least proof, almost say that Job’s afflictions were the visitations of sins which exceeded the strokes? Presumptions which inflict the deepest wounds, are sins which provoke the Lord.

Job 14:5. His days are determined. Two things are to be noted here, that the death of man is determined because of sin, and that his days and months are numbered. But the decrees of God are in his own hands; he can add to the days of Hezekiah, and he can shorten the days of tribulation for the elect’s sake. So it would seem Job understood the sentence on man; for in Job 14:13 he prays the Lord for a speedier release, and to be hid in the grave.

Job 14:7. There is hope of a tree. By a beautiful climax Job expresses his hope in the resurrection of the dead. The oak sends forth shoots after it is felled; the daily and equinoctial tides return; the dry beds of rivers in tropical climates flow again with a swoln stream in the rainy season; and as men awake from sleep, so shall be the resurrection of the dead. If there be no future state, the only comfort of dying men, Job must have been devoid of reason to use all these most consoling figures of speech. See Job 19:25.

Job 14:11. As the waters fail from the sea, which washes down promontories, and carries the depositions to calmer places, so that seaports, like Canterbury, become inland towns; so man is buried in the grave till the heavens are no more, and then the dead shall rise again.

Job 14:14-15. If a man die, shall he live again? All the days of my appointed time will I wait, till my change come. The LXX, εως παλιν γενωμαι, “till I am made anew,” by a resurrection from the dead. Our judicious Poole, from the words which presede and those which follow, refers this passage to the hopes which Job had of the resurrection of the dead. In this hope he was comforted to wait, all the days of his appointed time; literally, as in chap. Job 7:1, “all the days of his warfare,” till he should enter into peace; till thou shalt call, and I will answer thee.
Job 14:17. My transgression is sealed up in a bag. Hosea apparently applies this figure of speech to the sin of Ephraim: Hosea 13:12. The gloss of the elder critics is to the sealing up of gold and silver in bags; others refer it to tribunals, where papers of indictment are opened against offenders. In the year 1820, we had much noise in England about a “green bag.”

Job 14:19. The waters wear the stones, by warring against the contour cliffs. Critics refer this, as in Schultens, to the deluge of Noah, which made the mountains fall, as in Job 14:18. The ancients knew much of the destruction of the earth’s surface by diluvian tides. See on Genesis 8:3.

REFLECTIONS.
Job reserves the strength of his arguments to the close, and completely refutes the fine promises of Zophar concerning peace in the present world, and having light in old age clearer than noon. He gives us a portrait of life, as short and full of trouble.

Here is also an instructive view of death. It is a removal out of this world, and there is no recovery, like that of a plant, which may grow again; it is a great and awful change; the body changes its appearance when sick, and especially when it has been a little while dead. The soul removes to a new world, to new company, and has no more concern with earth. Let us think of this change, get ready for it, wait patiently till it comes, and in a word so live, that it may be a happy and glorious change to us.

We have an instructive view of the grave. It is a hidingplace to God’s people, a shelter from every storm. When oppressed with calamity, or when God foresees distress coming, then he sends them away, lodges them safe in the grave, and hides them from thousands of sins, sorrows and distresses, which they foresaw not. The grave is a chamber of repose to the saints. It is God’s work to hide men there. Let this reconcile good men to an abode in the grave, and teach them silence and submission when their pious friends are lodged there.

We have here a cheering aspect of the resurrection. Man lieth down, and riseth not till the heavens are no more; then he shall rise. God calls, and each of his servants shall answer, readily and joyfully, “Here I am.” God will have regard to the work of his grace in the hearts, and the work of his hands on the bodies of his saints, and will awake them again to a new and immortal life. The well grounded expectation of this is very comfortable to the saints under all the afflictions of life, and in the nearer views of death. 

15 Chapter 15 

Verses 1-35
Job 15:2. Fill his belly with the east wind; a hot dry wind, the least favourable to vegetation. This is an angry figure of speech, equivalent to a declaration that Job’s defence was a mere storm of words. Instead of being a suppliant for mercy, he accuses him of unfounded confidence.

Job 15:5. Thy mouth uttereth thine iniquity; or blasphemy against the hand that afflicted so good a man unjustly.

Job 15:7. Art thou the first man? Wert thou born before Adam, or begotten before the hills? Shultens. Eliphaz here cautions Job to reason with greater deference and modesty; for he had received traditions from the sons of Noah, who walked the earth as heirs, and no stranger passed among them.

Job 15:11. Are the consolations of God small with thee? The spiritual consolations of peace, joy and hope; for he had no temporal consolations. Our translators very much follow Montanus, who asks, “Are not the consolations of God small with thee?”—Is there any secret thing with thee? Hebrews a secret word, viz. of confession of some secret sin which thy pride will not let thee utter, And he intimates that if Job did not confess this sin, he should be as an exile and a vagabond upon the earth: Job 15:20-21.

Job 15:15. He putteth no trust in his saints, or in angels, as most of the ancient authorities read. Bede has here a good remark to preachers in taking texts; that these are not the words of Job, nor of other inspired men, but of Eliphaz.—Yea the ethereal heavens are not clean, compared with him, a pure, an invisible, and eternal mind.

REFLECTIONS.
In this battle of argument we are now come to sharp words and hard blows. Eliphaz’s reproaches are good in themselves, had they been applied to another person, and made the reprehensions of a criminal case, No man should be treated as a culprit, till he is first found guilty. He presumes that Job had cast off all fear, had ceased from prayer, and was hardening his soul in specious pleas of innocence, which implicated the divine Being as unjust, in the tremendous character of his visitations. He claims the opinion and support of all holy patriarchs, equal in age to the father of Job, as coinciding with him in the severity of his censures.

Eliphaz, who was oldest of the three, presumes farther, that Job must, like other wicked men, have a dreadful sound in his ears, for his great sin in accounting himself holy before God, when the heavens are not clean in his sight. And dreadful is the portrait he draws of a character loaded with crimes, and seeking to hide himself from the eyes of God and of man. And who would not weep at the sight of a man consummately wicked; a man, who has gone the round of crimes in blasphemy, seduction, and fraud. Yet he is suffered to live, a terror to himself, and a man from whom the public hide their faces. He shall not depart out of darkness, and the flames shall dry up his branches. 

16 Chapter 16 

Verses 1-22
Job 16:2. Miserable comforters are ye all. The Vulgate, “burdensome comforters,” who afflicted instead of consoling their friend.

Job 16:3. Shall vain words have an end. He plainly tells Eliphaz that he did not understand his case.

Job 16:9. He who hateth me teareth me in his wrath. So the text should be transposed. They have gaped upon me, and smitten me. Not God, for he loves those whom he chastens; not Satan, for he is invisible; but an envious rival, who thought that Job’s prosperity was his right, and therefore rejoiced at his fall.

Job 16:14. Like a giant. Men about nine feet high. See Genesis 6:4.

Job 16:15. I have—defiled my horn. The horn designates majesty, power, and prosperity. The horn of the righteous shall be exalted. Psalms 112:9. The horn was defiled in the dust when the beast was slain; so Job laid his case at the Lord’s feet.

Job 16:18. Oh earth, cover not thou my blood. Conceal not my wrongs when I am dead: for he adds in Job 16:22, “I go whence I shall not return.”

REFLECTIONS.
Job rises under feelings differing widely from his friends. Though afflicted and borne down, he is only depressed. He replies with a conscious mind; he feels a superiority in liberal views of providence, and in excellence of sentiment. Had they been in his case, he would have comforted them, and upheld their hands; whereas all their artillery of argument were pointed to cast him down.

He next recites his anguish, and the reproaches of his enemies, which should have excited their compassion. He was a prince fallen and desolate, the wrinkles of age were on his face, and leanness had wasted his flesh. His envious neighbours gnashed their teeth against him, while others gazed, with ungracious aspects, as on one going to execution. His face was besmeared with weeping, but not for injustice to his neighbour; in that view his hands were clean, and his devotion pure. Thus impressed in mind, and affected in heart, he utters the sublimest apostrophe to heaven which could possibly proceed from man. “Oh earth, cover thou not my blood, and deny not a record to my cry. For now behold, my witness is in heaven, and my testimony in the highest.” The true sublime in fine writing is always simple in expression, and copies the grandeur of nature, whether of sentiment or of action, just as she is.

Job having now no comfort left on earth, and perceiving that in a few years he must go the final journey, whence he should not return, groans in spirit for the aids of religious society. “Oh that one might plead for a man with God.” To the sick and dying, the society of holy and heavenly-minded people, affords the sweetest consolation that can be enjoyed on earth. But in this tragic case, the three prophets who attended Job were so misguided and employed by Satan, as to pierce his soul with the keenest darts of anguish and grief. If an enemy had done this, I could have borne it; but you my three friends, alas, alas!

17 Chapter 17 

Verses 1-16
Job 17:1. My breath is corrupt. Schultens reads, corruptus est spiritus meus: “My spirit is corrupt, my days are extinct, the sepulchre is my repose. Why then make a jest of me, while my eye weeps all night at the severity of their reproaches?” The French versions nearly coincide with these readings. Mercer, a celebrated German critic, has this gloss on Job 17:1. “The vital power is exhausted and consumed.”

Job 17:7. All my members are as a shadow. Job here, from the emaciated state of his frame, makes a transition to the pressure of his mind, to the cloud of darkness which overspread all the faculties of his soul.

Job 17:14. I have said to corruption, thou art my father. Schmidius describes corruption as the heritage we have derived from our father, and the worm as our sister, having the earth for our common mother.

Job 17:15. Where is now my hope? Much beclouded, obscured with darkness, depressed with complicated afflictions; yet it is a hope. On the contrary the wicked, going down to the bars of the pit, are destitute of hope, and assailed with every fear.

REFLECTIONS.
This speech of Job should be read at once, though here divided. He cautions parents against unguarded conduct, either in words or actions, before their children. Family faults are blots in the recollection of our tender offspring for a future age. The infamy of a father casts a damp on the spirit of his children; they are depressed by his conduct.

The visitations of God on the wicked shall encourage the righteous to hold on his way, and grow stronger in faith and piety. We may be shook for a moment, on beholding the prosperity of the wicked; but on seeing their end, we spring the more into the arms of God, and say, “Thou shalt guide me by thy counsel, and afterwards receive me to glory.” We have a God, we have a covenant full of promises, we have earnests and foretastes of heaven, that we may progress in religion and grow in grace. This will support us when we fall under a mortal sickness, either by the slow decay, or the more sudden dissolutions of nature. We shall regard the grave, of which the world has so much horror, as the bosom of a parent, and a hidingplace from the ills of life. The soul of the well-tried saint, taking hold of God, casts off the husk of corruption, and regains celestial excellence. Like the butterfly, it leaves the chrysalis behind, and spreads its golden wings in the sunbeams of eternal day. 

18 Chapter 18 

Verses 1-21
Job 18:6. The light shall be dark in his tabernacle. Darkness is a most ancient figure of speech for all kinds of affliction. But to good men, “the Lord will make darkness light before them.” Isaiah 42:16. Yea, when they sit in darkness he will be their light. Micah 7:8.

Job 18:13. The firstborn of death. Chaldaic, “the angel of death;” others read “Satan,” who introduced sin and death into the world.

Job 18:14. It shall bring him to the king of terrors. The king of destruction; others read, the king of darkness. Ancient writers often array this king in the densest cloud of darkness, terror, and despair.

Job 18:17. He shall have no name in the street, “in publico.” Schultens. No reputation; or if men pronounce his name on any occasion, it shall be with a beclouded countenance. But not so with Job. When the ear heard him, it blessed him; when the eye saw him, it gave witness to the pleasure and delight it felt at his presence.

REFLECTIONS.
Why should Bildad be angry, unless he had had some other grounds of warmth beyond presumption. All his flowery figures, how just soever they might be when applied to the wicked, were altogether uncharitable here. God does not, like frail mortals, fly in rage and passion at the wickedness of men. He sits calm in the heavens; he visits for crimes in a thousand ways, often by gentle strokes at first, to bring men to repentance, often by severer strokes of sickness and death, and sometimes by pestilence and wars which sweep the earth.

But in the strokes of an adorable providence, the children are sometimes cut off before their parents, leaving them “neither son nor nephew.” Extinct peerages, mansions in ruins, or inhabited by other names, like desecrated places, reproach the memory of former times. He only then is truly wise who seeks a heritage in heaven, and a name in the city of God. These portraits of the horrors of darkness, openly intended for the contemplation of Job, were of the most appalling nature. They pierced his soul with empoisoned arrows, and wrung from his heart the appeals we have in the ensuing replies. Oh ye my friends, have pity upon me, have pity upon me, for the hand of God hath touched me. Why add those grievous things to my anguish?

But if the conclusions of Bildad, and the more eloquent rhetoric of Zophar in the twentieth chapter, be correct; if they are inferences fairly deduced from facts, let the reader cleanse his hands and his house from iniquity, lest the moth consume his body, and the worm for ever prey upon his mind. If Job had nothing to fear, assuredly the men that know not God have every thing to dread from his anger. 

19 Chapter 19 

Verses 1-29
Job 19:3. These ten times have ye reproached me. A form of speech which puts a certain number for one less certain. Job had no doubt noticed about ten principal arguments levelled against him.

Job 19:6. Know now that God hath overthrown me. Cease then from your asperities, and leave me in his hands. So is the sense of Job 19:21-22.

Job 19:12. His troops came against me; the Sabeans and Chaldeans, to take away my cattle, as in chap. 1. He sent them to strip me of my patriarchal glory and crown.

Job 19:17. I entreated for the children’s sake of mine own body. The LXX, children by concubines. Others say, the grandchildren of Job.

Job 19:23-24. Oh that my words were printed in a book—that they were graven with a pen of iron, and lead in the rock. Pliny, lib. Job 13:11, mentions the ancient method of writing on the leaves of the palm tree. The Egyptians wrote much on the leaf of the papyrus. In India they write on the prepared leaves of the tallypot: all imperfect, when compared with European manuscripts. Dr. Dyer, a physician of Bristol, lent me Fasciculos, a Latin work on Swedish antiquities, Stockholm 1746, in which I found that a Swedish prince of the seventh century had caused the actions of his father to be cut in a prominent rock. But Job’s prayer seems to be, that his grand and full assurance of faith in a living Redeemer might be cut on his sepulchre.

Job 19:25. For I know that my Redeemer liveth. ואני ידעתי גאלי חי ואחרון על עפר יקום Ve-ani yadaati goëli chai ve-acheron âl âphar yakum, which Schultens thus translates. Enimvero ego novi, vindicem meum vivum; eumque novissimum supra pulverem staturum. Ostervald has judiciously observed, that prophecies respecting the Messiah are expressed with great brevity, and therefore are more obscure than historic passages. The veil of futurity was uplifted sufficiently for the support of faith, and no further. As this hope was Job’s last and best refuge, let us give his words a particular consideration, as sent down to us by the above translator, and others. The connecting particle is variously read. Ve-ani yadaati, for I know; but Cocceius prefers, truly I know; Goëli chai, that my Redeemer liveth. We find three other readings of this word.

(1) It is joined with Jehovah. Isaiah 40:14; Isaiah 43:1. Exodus 3:6. “Thus saith the Lord, thy Redeemer, the Holy One of Israel.”

(2) In Hosea 13:14, “I will redeem them from death.” Jacob, in blessing Joseph and his two sons, said, “The Angel which redeemed me from all evil bless the lads.” Genesis 48:16. The idea of a deliverer or Saviour, as often repeated in the psalms, is understood chiefly here.

(3) In the following words it designates affinity, to which the right of redemption belonged: “Boaz said to Ruth, there is a nearer Goel [kinsman] than I.” Job 3:9-13; Job 4:4; Job 4:6; Job 4:14. The word Vindicator, in the above version of Schultens, is equally proper, for the nearest kinsman was the avenger of innocent blood; and Job, conscious of his innocence, felt a confidence in his breast, that God would avenge his wrongs, and grant him his righteousness in the land of the living. Chrysostom, Theophylact, and Ambrose seem to coincide, that Job expected restoration to his former splendour in the present life, as well as a resurrection from the dead in the world to come.

The Hebrew, ve-acheron, the latter time or day, being used by the prophets for the Messiah’s time or days, fully demonstrates the meaning of Job.—See Deuteronomy 4:30; Deuteronomy 31:29. Joel 2:28-29. Jeremiah 23:20; Jeremiah 33:16. Ezekiel 38:16. Daniel 2:28; Daniel 10:14.—âl âphar yakum, upon or over the dust he shall stand. Job foresaw that his Redeemer should be clothed with flesh, being the seed of Abraham, and walk on earth in humble life, as in Psalms 85:11. Isaiah 53:2. Others say, as Grotius, He shall stand in the camp, and avenge the wrongs of his saints. Others again, understanding dust in the sense of Psalms 30:9, “Shall the dust (the dead) praise thee,” refer this immediately to the resurrection.

Job 19:26-27. And though after my skin be thus broken, yet shall I see God; whom I shall see for myself, and mine eyes shall behold, and not another, though my reins be consumed within me. SCHULTENS.—Worms, used as an expletive in the English, is destitute of ancient authority, and derogatory to the text. Two or three German reformers have inferred worms, from the Hebrew nikpoo, ulcers, which waste the body. On this most important prophecy, the grand pillar of Job’s support, and of christian hope, the critics, conformably to their notions and creeds, have indulged in much variation of opinion. But the general succession is one full and decided consent, that Job speaks here of the Redeemer’s incarnation, and also of the resurrection of the dead at the final advent. What else can comfort the afflicted and the dying, from whom all earthly hope is for ever fled?

The second opinion is that of Mercer, Drusius, and other Arians, that Job here makes a confession of faith, and firm belief and trust in God, Bildad having tacitly reproached him with a species of atheism in “not knowing God:” Job 18:21. They therefore allow him to say, I do indeed believe in God, and in his providence, though he hath thus afflicted me. By consequence, though Job was the fifth from Abraham in Ishmael’s line, he knew little of the grand promise of Abraham’s covenant, that in his seed all the families of the earth should be blessed; or if he knew of it, his rational christianity was so cold that he did not think proper to trust his cause into the avenger’s hands. These expositions totally lose sight of Job’s words concerning “the latter day,” a hope ever brightening on the church.

The concluding opinion of all the faithful has been, a general consent that Job had a perfect knowledge of the person of Christ, as his Goël, always rejoicing in the habitable parts of the earth. The Christ, the Son of God, whose goings forth were of old from everlasting: the Messiah, who from the womb of the morning had the dew of his youth. He viewed the glorious person of Christ as the θεανθρωπου, God and man, the WORD made flesh, and standing upon the dust, as introductory to his death and resurrection, and his advent on the clouds of heaven.

These are the comments which the church of Rome, as in Biblia Magna, and other writings, and which the most learned men of the Lutheran communion have sent down to us. These are coincident with confessions of faith, which the learned and pious bishop Bull has collected out of the christian fathers of the first three centuries. First, of the pre-existence of Christ before the virgin Mary, and consequently before the world. Secondly, that he is one substance with the Father. Thirdly, that he is co- eternal with the Father. Fourthly, that the subordination of the Son to the Sire, refers merely to God the Father as the fountain of Deity. These four points are demonstrated beyond all the subtleties of modern apostasy. The faith of the ancient church was the foundation and the unshaken rock of the christian temple.

Job 19:29. Be ye afraid of the sword. Satan had done all he was allowed to do to the body of Job; and now he had set those religious and public characters most grievously to afflict his mind. But to kill Job with grief might have been to them a sin unto death by sickness, or by the sword.

REFLECTIONS.
From Job’s glorious confession of faith, and full assurance of hope, we see the certainty of the truth of religion, and the confidence which good men may attain in the present life. Holy men knew that the Redeemer lived, by his frequent appearances, by his inspirations and gifts of the covenant, and by the fulfilment of his promises; as he said to the Jews in Babylon, “Then shall ye know that I am the Lord, when I have opened the grave of your captivity, and brought you into your own land, oh my people.”

We cannot but remark the great delicacy of Job in reserving this refuge and confession of faith till the height of argument came to extremities. Here was the golden shield of victory; here also was the sword by which he threatened his misguided opposers. In like manner the christian in time of tribulation, shall not be ashamed to confess his hope, because the love of God, in trying times, shall be peculiarly shed abroad in his heart. It shall come with instantaneous emanations, with an unction, with seals and earnests of heaven, as stated by St. Paul, 2 Corinthians 1:20; and in the sixth collect after Trinity Sunday. Oh Lord, while we read of so much grace, let our souls taste of the hidden manna. 

20 Chapter 20 

Verses 1-29
Job 20:2. I make haste to answer, for thou reproachest both God and us. Zophar had felt the point of Job’s sword, in the preseding discourse; but the present chapter may well be considered as a most interesting specimen of patriarchal eloquence. It is admired among the Hebrews, many of the phrases being cited in the book of Psalms. The greater part is allegory, or a continuation of figures, illustrative of crime and punishment, of destruction to the wicked, and the most abject poverty to his house.

Job 20:7. He shall perish—like his own dung. A figure of speech denoting contempt and infamy.

Job 20:10. His children shall seek to please the poor, a profligate father having left them without either a fortune or trade.

Job 20:11. His bones are full of the sins of his youth. עלומו elomav, secret sins. This is true of our prodigals, who frequent the haunts of infamy; but surely in no sense but that of passion, and passion devoid of reason, could Zophar apply this to Job.

Job 20:17. The brooks of honey; a fine allusion to the affluence of rural life.

Job 20:18. That which he laboured for shall he restore. Nearly all crimes, in the laws of our Saxon king Ina, were punished by a scale of fines.

Job 20:19. He hath violently taken away a house, from the poor man under some plea of debt, till in the issue he hath no house for himself to live in.

Job 20:26. A fire not blown, of war, as in Job 20:25; or perhaps in allusion to that which consumed Sodom. The Chaldaic reads, the fire of Gehenna, as in Mark 9:45; consequently those rabbins understood it of hell fire, which cannot be quenched: the portion of men who forget God.

Job 20:27. The heavens shall reveal his iniquity. Bishop Reynolds has left us a small folio, chiefly recording Italian cases of God’s revenge against murder and adultery. But his book is small compared with the volume which providence unfolds, in bringing secret crimes to light, and culprits to judgment. Yea, the earth responding to the voice of God, rises up against the wicked. Happy is the offender who exonerates his conscience from the burden of crimes, by timely and unfeigned repentance, and repairing to the fountain opened for sin and uncleanness.

REFLECTIONS.
Having seen in the preseding chapter the sublime appeal which Job made from the painful judgment of his friends, to the bar of heaven; and having heard him seriously impeach his friends, and menace them with divine visitation, Zophar caught fire at his words, and became impetuous in reply. His strokes of eloquence are the effusions of a soul penetrated and filled with the subject. He viewed Job as wicked, though he had the name of a saint; he viewed his excellence as ascending to heaven; and then with amplitude and tints of deepest shade, discovers a master’s hand in the portrait of his destruction. By addressing Job in the third person, he combines politeness with terror; and he so manages passion as to give the harder blows by allowing extent to his arm. The whole of this terrific scenery, though short, is yet so complete, that Homer, Virgil, and Milton, at the head of poets; and Herodotus, the father of history, with all his sons, might study eloquence in the school of those patriarchs; for making nature their sole preceptor, they gave finished copies of the human heart. The sentiments here are more to be admired than the words. Never was stricture more pointed against avarice, hypocrisy, and oppression, than Zophar’s speech. Wealth gained by wickedness is utterly abhorrent both with God and man: yet where is the successful tradesman who is pure? Where the hoary opulence of mercantile life; and where the mushroom splendour of the Indian adventurer, which can purge itself from illicit gain? Where are the favourites of commercial fortune who can say, my hands are clean from the blood, and my treasuries are pure from the bowels of the poor? Will not God then reject their devotion, and bid them wash their hands in innocency, before they compass his altar?

The grand object however on which this speech turns, is the punishments which await the oppressor. He is shrouded with corruption, his splendid history vanishes as a dream, his place is empty, his children are pitied by the poor, his food becomes poison, he vomits his riches on the earth, he is menaced by death in a thousand forms, the heavens reveal his iniquity, and the earth, stained with his crimes, rises up against him. This is the portion, and this the heritage appointed of God to the wicked.

But if this be the situation of a wicked man, is there no remedy before the final evils come? Must he still proceed from crime to crime; and shall no one teach him better, and make him ashamed? Is he fated to proceed in the high career of crimes, and in full route to perdition? Let him relieve his conscience by restitution, let him try repentance and fasting. Who can tell if the Lord will repent of the evil, and turn away from his fierce indignation?

If he be unable to make restitution to the injured, through distance of place, or lapse of time, let him estimate the wrongs and give it to the poor, to whom God is the permanent guardian and trustee. Let him also add thereto, not merely as a gift, but as a trespass-offering to the Lord, for the aid of religion and virtue. Let his hands, in this way, restore the goods of the poor: otherwise, though he have swallowed down riches, God will force him to vomit them up again. It is by this repentance, and repentance accompanied by those fruits, that the wicked man may hope for a reverse of his sentence, and be enabled to face with confidence the spotless tribunal of eternal justice. 

21 Chapter 21 

Verses 1-34
Job 21:2. Consolations. נחם nicham, though mostly translated consolation, comfort &c., as in Isaiah 40:1; is in several places understood of a change of mind, or of repentance. So in Judges 21., when the people wept because one tribe was lacking in Israel; and when the Lord repented that he had made Saul king. 1 Samuel 15:35. So it should here be rendered, Job having endeavoured to bring his friends to a change of sentiment concerning his case.

Job 21:12. Rejoice at the sound of the organ, a species of wind instrument not now exactly known. Job keeps a princely patriarch fully in view, living in affluence like himself and his three friends.

Job 21:16. Lo, their food is not in their hand. Behold, their happiness is not in their power.—SCHULTENS. Let the counsel of the wicked be far from me. God in a moment can extinguish their candle.

Job 21:21. What pleasure hath he in his house after him? חפצו chephzoo, designates business, or causing his family to do his pleasure after death. Then the sense is, Can he reign in the tomb by testamentary limitations?

Job 21:24. His breasts are full of milk. To ascribe full breasts to a male requires apology, which is not easy to make. Some critics translate mulctralia, his pails are full of milk; but that idea has no connection with his bones being moistened with marrow. The sense is, that his constitution is full of vigour and blooming health. Still the figure is left without support from any classical author.

Job 21:26. Worms shall cover them, alluding to hasty burials on a field of battle, where the vermin at once prey upon the slain.

Job 21:28. The house of the prince. The Dabib, or the Nabob: equivalent to the house of the powerful, the oppressor; for it is not doubted but Job meant the house of the wicked.

Job 21:33. The clods of the valley. The Goths buried their dead in burrows on the hills; but Virgil, Æneid 11., mentions a preference to vallies. The LXX read, the stones of the brook, while the Hebrew and the Chaldaic have, the glebe of the brook. Flesh in a box full of holes, interred under running water, is converted into spermaceti. It is not impossible that this modern discovery was known to the ancients.

REFLECTIONS.
Job rises stronger, while his friends grow weaker in the fight. Though an afflicted man here contends against three in health, yet he is more than competent to put them all to shame. He asks leave to speak, and then if they chose they might deride his words; for his complaint was not to man but to God. So the christian minister, wishing to come to an issue with obstinate sinners, solicits a fair hearing, and then leaves them to mock or revere his words.

Job, confident of his superiority, and perfectly aware that Zophar had but partially stated the truth, defeats him by a single stroke. Zophar, if all thy doctrine be true, wherefore do the wicked live, become old; yea, are mighty upon the earth? Their seed is established in the earth. Hence, not the destruction thou hast painted with the deepest shades, but the full tide of prosperity is their portion.

Job farther asserts, that many who thus prosper are not only very wicked, but wicked in principle, and impious by habit. They say to God, Depart from us; we desire not the knowledge of thy ways. Deifying themselves, they ask, What is the Almighty that we should serve him; and what profit should we have if we pray unto him? When those monsters condescend on some occasions to enter the temple of God, it is to pay a sort of civil homage to the supreme Majesty; and being destitute of the spirit of devotion, the service seems to them protracted and dull. They are not profited by approaching their Maker, though heaven opens to the prayers of the faithful, and overflows their hearts with every blessing of the new covenant.

Job, anxious to avoid the errors of his friends, in their partial and hasty views of providence, gave a fair statement of the case; that while one wicked man prospered, as above, the lamp of another was extinguished by a blast. Now we view him in the full blaze of prosperity; and scarcely have we removed our eyes before his light is gone out in obscurity, and nothing remains of all his glory but the offensive smoke of his crimes. One dies in his full strength, wholly at ease and quiet, while another expires in the bitterness of his soul, and both lie down together in the common dust. Hence all men are here cautioned against rash and hasty conclusions respecting providence. God alone can clear up the clouds which surround his counsels.

Thus God, in a temporal view, layeth up iniquity for the children of the wicked, when they imbibe the maxims of their father, and make no restitution of his unlawful gains. Hence we must purge ourselves as much from the sins of a father, as from the sins of a stranger.

Job closes his reply by an appropriate application of his doctrine. Behold, I know your thoughts, and the wrongs ye conceive against me. Ye ask where is the house of the prince; and ye tacitly mean my house. Ye see my affairs in ruins, but ye should acknowledge that I receive afflictions now; whereas strangers who pass on the high road would tell you that God has reserved hardened and impenitent men to the day of destruction. In this life they have a full tide of prosperity; it being difficult for justice to strike an offending father, without prematurely affecting his wife and children. Therefore, my friends, you do not comfort, but grieve me, seeing all your replies are founded on misconceptions of providence. 

22 Chapter 22 

Verses 1-30
Job 22:5. Is not thy wickedness great? This speech of Eliphaz is cruel, and very much embittered; for it was mere suspicion that Job had robbed the widow, and stripped the naked. Job replies to it more fully in chap. 29., especially with regard to the widow and the destitute.

Job 22:7. Thou hast not given water to the weary, to the traveller, when he and his beasts were fainting with thirst, in a dry and parched land. Withholding water in such a case was reckoned a cruelty of the worst description.

Job 22:15-16. Wicked men—whose foundation was overflown with a flood, in the days of Noah. The general succession of biblical critics are agreed on this reference, which is more fully noted in Job 26:5.

Job 22:30. He shall deliver the island of the innocent. What island? The Hebrew is obscure. The LXX read, “He shall deliver the innocent, and save thee because of the purity of thy hands.” Eliphaz thought that Job might yet regain perfect rectitude.

REFLECTIONS.
“My goodness extendeth not unto thee, but to the saints that are in the earth.” Eliphaz, by pleading for the poor, cuts Job to the quick; for the aged and the sick have a right to bread, the earth being the Lord’s. Religion is love, and charity is the first fruit of love. But before he pierced his friend with those deep wounds, he should have been sure that he was guilty. The angels are afraid of railing accusations.

The next argument of Eliphaz is founded on the deluge of Noah, which happened when the earth was in the greatest prosperity. “Hast thou marked the way of wicked men,—whose foundations were overflown with the flood?” Oh what a time to an atheistical and epicurean world! They scoffed at the ark, and filled up the measure of their sins. The finest day turned black with rain and tempest, never known before, and the rising tides on gaining the hills washed them away, blaspheming against God, and cursing their seducers to atheism and crimes. Take heed, oh infidel christian age, for those thunderbolts of Jehovah are for the warning of posterity. From these awful characters of God, in his longsuffering goodness in the days of Noah, in his great mercy and faithfulness to that patriarch, and in his righteous vengeance on the wicked, we may learn what are his moral perfections, as discovered in the government of the world. Let us therefore aim at a life conformable to his laws, to become acquainted with the glorious person and offices of Christ, and with his work of regeneration: “for this is life eternal, to know thee the only true God, and Jesus Christ whom thou hast sent.” 

23 Chapter 23 

Verses 1-17
Job 23:3. Oh that I knew where I might find him. Job sighs for the favours conferred on certain patriarchs, whom God had met. The living oracle was with Noah after the flood; it was with Abraham in the years of his pilgrimage; it was established with Israel, as described in Exodus 28:30.

Job 23:8. Behold, I go forward—and backward. The Hebrew, as the Chaldaic, represents Job as going east and west, north and south, in search of God. The Jews would allow the oracle no existence except in Jewry.

Job 23:10. I shall come forth as gold. The allusion is to the art of founders. The gold ores, after washings and pulverizations, are put into the crucible, with salts, and boiled a proper time in the furnace. Then the pure gold is found at the bottom, covered with a beautiful yellow glass. A good man’s graces are also refined in the fire of affliction.

Job 23:12. The words of his mouth, delivered to Noah, and to others. The holy scriptures are justified by the voice of all antiquity, in their high claims to divine authority.

Job 23:14. He performeth the thing that is appointed for me. Nam tradit jus meum, “for he deals with me in equity, and the abundance of such things are with himself.”—Schultens. This author gives us ten other versions of this text.

REFLECTIONS.
Oh illustrious Job, ever rising after a thousand strokes of depression! Having no ear on earth to listen to the mournings of his grief, he sighs for the glorious high throne which has been the sanctuary of holy men from the beginning. Oh there, there he would plead with his living Redeemer. Then he would fill his mouth with arguments, confident that the arm of Omnipotence would become weak, in pleading against a worm. Nay more; he was confident that the Lord would inspire his prayer, and furnish him with arguments which he might urge with sublime effect. Sweet is the fruit of pleading with heaven, instead of wrangling with misguided men.

Job in this conflict felt a vast refinement, and a divine augmentation of every active and passive grace which operated in his heart; that after the fiery furnace, he should come forth refined as gold. He felt a tender heart, hallowed by the flames of love. He justified God in all his privations and afflictions, as having done to him what was wise and good. The tempest had raged without, but warmth and peace dwelt within. He therefore rested in the assurance, that God would soon bring his salvation near, and open his righteousness like the light of the sun. 

24 Chapter 24 

Verses 1-25
Job 24:3. They drive away the ass of the fatherless. In Job’s time there was no regular government or empire, to bring neighbouring tyrants to justice; proof sufficient that this book is of the highest antiquity.

REFLECTIONS.
The second part of Job’s reply turns, like chap. 12., on the wickedness of the world, and wickedness not bidden from the eyes of God. The bitter fountain in every age sends out its bitter streams. Our portraits come from holy men. Jeremiah represents Jerusalem as almost devoid of a good man. The language of David in the fourteenth Psalm, is confirmed by Paul: Romans 1:20. The complaints of Boëthius, in his consolations of philosophy, find a parallel in the metropolises of Europe. The dissipated prodigal, the avaricious worldling, who wrings out the blood of the widow and the orphan, the learned seducer, the drunkard and the profligate everywhere abound. Locks, bars, and bolts cannot protect the earnings of industry.—Job, in his portrait of such characters in his day, gives the challenge—”If it be not so now, who will make me a liar?” The vices of man require excision, and excision at a stroke, lest the culprit should go into the fire of gehenna, where the worm dieth not, and where the fire is not quenched. The stony heart must be removed, and all things made new. 

25 Chapter 25 

Verses 1-6
Job 25:4. How can man be justified with God? Bildad asks a question which he himself could not answer; but we have the proper answer from the living oracle, Job 42:8. “Take seven bullocks, and offer up sacrifices—It is God that justifieth; it is Christ that died—God hath made him to be sin for us who knew no sin, that we might be made the righteousness of God in him.”

Job 25:5. Behold even the moon, and it shineth not. The sense seems to be, If the moon and the stars are lights inferior to the sun, how much more is man inferior to the great Fountain of all intelligence and purity; and what is he but darkness itself, when compared with his Maker.

REFLECTIONS.
Bildad finding Job immoveable, makes only a short reply, that though God often spares the wicked, even to hoary age, it does not derogate from his grandeur. He reigns in heaven, he makes peace in the high places of his abode, preserving harmony in the spheres, and order among angels. Of those his armies there is no counting the number.

The inference he would draw is, if God be thus holy and glorious; and if no mortal can be pure before him, then every one whom he afflicts is impure. Thus men are apt to draw misguided inferences from partial views of providence. Why not listen to a wiser man than Bildad, “Judge nothing before the time.” 

26 Chapter 26 

Verses 1-14
Job 26:5. Dead things, הרפאים ha-raphaim, the raphaim are formed from under the waters. SCHULTENS reads, Manes orcinorum intremiscunt, de subter aquis, et la habitatores eorum. The manes of the dead tremble or howl beneath the waters, with their inhabitants; that is, the fallen angels, who inhabit those abodes of horror. Job’s allusion is to the antediluvian giants, the impious scoffers at the ark in the days of Noah. So is the running gloss of the rabbins, and of the christian fathers. The word “raphaim” determines the sense. We find it put for hell, Proverbs 2:18; Proverbs 9:18. Isaiah 14:9.

The critics admit the poets here, as collateral evidence. Homer, in his Odyssey, book 12., represents the Syrens as alluring the mariners to the rocks of shipwreck and death. They are described to us as women in their superior formation, and as fishes in their posterior, with wings. They are daughters of the river Acheloiis; and had their residence on the Pelorian promontory in the Isle of Sicily.

Rapidis Acheloïdes alis Sublatae, Siculi latus obsedere Pelori. CLAUDIAN 50. 3. 5:254.
Bochart derives their name from sir, which designates song. Ulysses escaped the charms of the Syrens, by lying down on a mat, and closing his ears, and the ears of his companions with cakes of wax; and at the same time he tied up the helm so as to make the vessel steer the opposite way. To this idea we add, that the noise of the breakers on the rocks Sylla are compared to the yawning caverns of Erebus, and the howlings of a lion’s whelp, bereft of his dam, exciting terror even to the gods.

Virgil also, in the sixth book of the Æneid, represents the giants, the children or young brood of Titania, as hurled down from the earth by the thunderbolts of Jove, and involved in the depths of hell.

Hic genus antiquum terræ, Titania pubes, Fulmine dejecti, fundo voluntur in imo.
Job 26:8. He bindeth up the waters, by the laws of gravity, which with the exactest precision sport their tides on the shores. He elevates the vapours in vesicles, which water the plains, and descend on the mountain ranges in copious showers. This beautiful figure is frequently referred to in the sacred writings. Psalms 33:7. Proverbs 30:4.

Job 26:11. The pillars of heaven tremble, by subterranean convulsions, by hurricanes and thunder in the air.

Job 26:12. He divideth the sea. Genesis 1:7-9. The passage of the Hebrews through the red sea, was posterior to the time of Job.

Job 26:13. He hath garnished the heavens, with suns and stars, and formed the crooked serpent. The zodiac is described in chap. 9.; but the serpent in our modern celestial globes is not thought to be referred to here. Most critics think that the milky way is here intended, being an irregular extension of light in the starry heavens, pointing towards the south west. In this luminous tract, our planetary discoveries have mostly been made.

REFLECTIONS.
Job, like the palmtree, rises the more after depression. He opens his reply to Bildad with all the superiority of majestic satire. Thou art deficient in describing the grandeur of God. He reigns not in heaven alone, but also in hell. There he binds the rebel giants in chains of darkness. He has formed all the shining spheres, which revolve, and illuminate the vast expanse, and holds them in the hollow of his hand. He balances the earth on her pole to give day and night, and to change the seasons of the year. He walks through the viâ lacte, treading the trackless paths of light. Lo, these are but a small part of his ways.—Lord, what then is man, that thou art mindful of him; or the son of man that thou shouldest visit him!

While Thee, all infinite, I set
By faith before my ravished eye, 
My weakness bends beneath the weight, 
O’erpowered I sink, I faint, I die. C. WESLEY. 

27 Chapter 27 

Verses 1-23
Job 27:1. Parable, equivalent to a wise, learned and conclusive speech.

Job 27:2. God—hath taken away my judgment. The old readings here are preferable. The LXX, God—judgeth me thus, or so heavily. Chaldaic, He taketh away the rule of my judgment; that is, he does not judge me according to the manner of men: he makes my case special, and out of the common rule.

Job 27:3. The Spirit of God is in my nostrils. Poole thinks that Job alludes here to Genesis 2:7. If so, Moses must either have had writings or very explicit traditions for his Genesis, which were known to Abraham and to Job. Be that as it might, he was conscious that the Spirit of God animated his heart, and emboldened him in the effusions of his mind.

Job 27:15. His widows shall not weep. The LXX, No man shall have compassion on their widows: iniquity being visited on posterity.

Job 27:21. The east wind. The LXX, καυσων, is a burning wind, the wind of the Lord. Hosea 13:15. It withers all vegetation. Ezekiel 17:10; Ezekiel 19:12. Bruce, our accredited traveller, calls it the simoon, or hot wind. In the deserts of Numidia his guide called out, the simoon is coming; the camels, by instinct, thrust their noses into the sand, the people did the same, till the hot sulphurous breeze had passed: yet it left a sensation on Bruce’s lungs for some months. See on Psalms 48:7.

REFLECTIONS.
This second part of Job’s speech devolves on his innocence of all imputed crimes; and therefore he would hold fast his integrity. And what can support a man more than an unshaken confidence in God, when assailed with trouble and afflictions?

But he asks by contrast, What is the hope of the hypocrite? His life developes his heart. If his religion were distinguished by the love of God and man, it would appear; whereas avarice is his character; he heaps up gold as the dust, he builds a stately mansion, and multiplies his children. And what are the issues of his patriarchal grandour. His wealth invites war, his children are slain with the sword, his house is overthrown as the mansion of a moth. In his trouble, the Almighty shuts out his prayer, and laughs at his calamities. It is heaven, not earth, that is the best and surest defence of man.

On the part of the world, which flattered his passions, he has no comfort. The poor divide his raiment, and inherit his lands. He sinks unpitied in despair; and men clap their hands at his fall.—Learn then, oh my soul, how weak and humble soever thy piety may be, see that it be sincere. Let it be discovered in excellence of temper, in liberality of sentiment, and in meekness of spirit. Then in the day of trouble, the Lord in due time will lift up thy head. 

28 Chapter 28 

Verses 1-28
Job 28:2. Brass is molten, melted out of ores of zinc, lapis calaminaris, light perforated ores, found on Mendip hills in Somerset, Derbyshire, and other places.

Job 28:4. The flood breaketh out from the inhabitant. Rumpit alveum de cum pede montis; words equivalent to the text of Moses. “The fountains of the great deep were broken up.” Numerous are the proofs which the book of Job exhibits, that he and Moses, the prince of Hebrew prophets, derived knowledge from the same traditions.

Job 28:5-6. As for the earth, out of it cometh bread. E terra exit panis. “From the earth proceeds bread, and subterranean fire is, as it were, scattered beneath.”—Sapphires: see on Exodus 28:19, where gems are described.—It hath dust of gold. The districts of gold ore run out in strata to vast extent, one or two feet thick, where particles of gold abound; and from those veins, the particles are washed into the beds of rivers. Sometimes the miner meets with small masses of native gold. Job says of those districts, “the glebes are gold itself.”

Job 28:7. There is a path, of subterranean ranges of caverns, which communicate with one another throughout the whole earth, and preserve it from explosions. Here rivers flow, and lakes are formed, unseen by the vulture’s eye.

Job 28:9. He putteth forth his hand, and toucheth the rock, and makes bare the flinty rocks. The diluvian tides washed and made bare our craggy hills and contour cliffs; and where the seas could enter the craters of volcanoes, the mountains burst from their base. John Whitehurst says of the Derbyshire strata, “In the neighbourhood of Ecton, Wetton, Dovedale, Ilam, and Swithamly, the strata lie in the utmost confusion and disorder: they are broken, dislocated, and thrown into every possible direction.”

Job 28:11. He bindeth the floods, by the laws of gravity, which regulate the tides: an unusual high tide is occasioned by a strong wind, and a violent tempest. 

Job 28:16. The gold of Ophir. Job in this and the following verses, uses various terms for gold to designate the metal, and the vessels made of gold. Ophir signifies southern Africa. 1 Kings 9:28.

Job 28:18. No mention shall be made of corals or of pearls. Not a word of all this in the Hebrew! Literally, Ramoth and Gabisch shall not be named. They are understood to be two hills where gems were found. So is the Chaldaic, collis eminens, high or eminent hills. The Gothic import of the word is very similar; our fathers gave the name of Ramshead, to the high hill east of Plymouth harbour.

REFLECTIONS.
This chapter surpasses all ancient records in an extensive encomium on natural history. It proves that Job, and the astronomical patriarchs, were attentive students of nature, and not ignorant of works of art. Their knowledge of minerals and of metals was exquisite. Zoology they had largely studied. The roaring of the lion, the soaring of the eagle, the solitary pelican, the careless ostrich, are cited in the correctest characters. Their knowledge, it is true, was local and circumscribed; and they were unacquainted with Grecian names and literature, which the world has adopted. Yet their proficiency, could it have found literary records, would prove that they possessed in a very high degree all the elements of useful knowledge.

In mining they had made a daring progress. They discovered the cavernous ranges which run through all the mountains, and ventilate the earth. They knew that rivers and lakes were formed there, and which open their springs in the depths of the sea. These are the recesses of nature which the vulture’s eye had not seen, and where the bolder lion had not dared to make his lair.

They understood the two grand principles, which reign throughout the whole kingdom of nature; the acids, which decompose, which oxidize and waste all the less pure metals, and which tarnish the purer gold and silver. They equally understood the alkalies, which crystalize the rocks, form an infinitude of gems in the cavities of granite, of limestone, &c.

They knew more, and better still. They knew how to grind those gems, and how to set those formed by nature in ouches of gold, so as to make them designate moral virtues, and instruct mankind in that wisdom which is above the value of rubies. They knew how to improve the study of nature, so as to become acquainted with the God of nature, whom to know is life and peace. Thus the fear of the Lord is wisdom, and the knowledge of the holy is understanding. Proverbs 3:13. 

29 Chapter 29 

Verses 1-25
Job 29:3. When his candle shined upon my head; that is, when the light of his countenance shone upon me, in every form of patriarchal prosperity. This figure seems to be borrowed from the lights in ancient tabernacles; and of course, anterior to the time that Moses illuminated the tabernacle with seven lamps.

Job 29:4. When the secret of God was upon my tabernacle. Rabbi Salom says, the angels, who crowd the sanctuary like a cloud. Psalms 34:7. Isaiah 4:4-5. There peace and joy shone upon my soul, and judicial honours awaited me in the gate.

Job 29:5. When my children were about me, as hopeful branches of my house. These are often the sweetest days of parental bliss, for heavier cares come with riper years.

Job 29:9. Princes—laid their hand on their mouth; that is, elders and magistrates kept silence, to hear the wise and equitable opinion of the bench. A cool and comprehensive mind often suggests a superior idea, to which all men at once accede.

Job 29:16. The cause which I knew not I searched out; for the wicked hide all they can. Many good estates are mortgaged and lost; and when the children cry out of wrong, they are not heard. The Jobs are few among lawyers that will risk any thing to gain back a part to the injured family.

Job 29:18. I shall multiply my days as the sand. Hebrews חול chol, which designates both the sand and the palm. The Latin, partly following the LXX, reads, “I shall multiply my days as the palm,” which like the oak and the cedar, exists for ages, Isaiah has the same idea of longevity in the latter day. “As the days of a tree are the days of my people, and mine elect shall long enjoy the work of their hands.” As sands are counted by number, not by days, this seems to be the true reading. Exodus 15:27.

Job 29:25. Dwelt as a king in the army. Two of Job’s three friends have the title of king in the LXX: it was then common to the heads of tribes. 

REFLECTIONS.
Job, feeling a hope in God, sighs for restoration, as in the former days. But like David, he sighs first for power to go and worship where the secret of God was upon his tabernacle. Psalms 63:1-2; Psalms 84:2. The patriarchal affluence, of washing his steps in butter, was the secondary request; for what is life without a God!

While his friends, in this dark and bitter day, were assaying to probe a guilty conscience, that rectitude of Job in having been eyes to the blind, and feet to the lame, a husband to the widow, and a father to the orphan, shed a cheering radiance on all his gloom. Though we magnify grace, and grace alone, yet those moral reflections embolden a confidence to which a mind conscious of derelictions in duty cannot have equal claims.

God reigns in heaven to do good to man. Such also was the life of our blessed Saviour; “he went about doing good.” The members of his mystical body should imitate his exemplary virtues. The relative situations of life should inculcate benevolence in every form. The rich have need of the poor, while the aged and the blind have natural claims on the public for bread. Add to this, the Lord has promised to deliver the man who has pity on the poor, in the day of trouble. Yea, the Lord himself will memorialize the cup of cold water in the great day of retribution. Hear this, oh christian, and be steadfast and unmoveable, always abounding in the work of the Lord. In so doing you taste of pleasures pure and divine. 

30 Chapter 30 

Verses 1-31
Job 30:1. The dogs of my flock. Job does not say this through pride, for he owns that the slave and himself were formed by the same hand: Job 31:15. He says it rather with a view to describe the sin and the folly of the untutored race.

Job 30:4. Who cut up mallows—and juniper-roots for their meat. The rabbins are irrelevant here. Calmet is silent, and Schultens with all his Arabic is uncertain. But the monkeys in South Africa, when the leaves are decayed, will often guide the hungry Hottentot where to find roots. Vaillant’s Travels.
Job 30:7. They brayed under the nettles. The LXX, they sighed; growled out their noisy and revolting speeches under the bushes.

Job 30:8. They were children of fools. Of all the versions the English seems the least successful; better, flagitious children, children of men without a name, vile beyond comparison with earth.

Job 30:18. Force of my disease. These words are deficient in the Hebrew, but copied in the Latin from some authorized reading. The LXX read, “He has with great strength taken hold of my robe, and bound me by the collar of my coat,” as wrestlers do to throw their antagonists to the ground. The text is obscure, which occasions variations in all the versions. The French reads, “The colour of my vestment is changed;” and it would seem, by the soporation of his sores; a reading altogether at issue with the LXX.

Job 30:29. A brother to dragons. Job sat in solitude, hearing the hissings and wailings of serpents in the night. See note on Deuteronomy 32:33.

REFLECTIONS.
Job was truly a philanthropic character. His camp, his city, and his heart were open, to give the wretched wanderers work and bread. They found a home and an asylum under his wings. It is the character of a happy man to make others happy too. But how mortifying when those Arabian wanderers found Job, as they supposed, overthrown and lost, that they should turn their tongues against the afflicted, and make him the scornful subject of their songs. Nay, not only the poor, but God himself seemed to fight against a worm. “Thou holdest me with thy strong hand. I cry to thee, and thou dost not hear. When I looked for good, behold evil came.”

Job’s anguish was made the more grievous by contrast with former times. My harp is turned to mourning. In the ancient church, music was always joined with devotion, but the least so in christian assemblies. It guides and enlivens psalmody. But alas, alas, our choirs, through vanity and pride, put the people to silence by a superabundance of new tunes, which have little merit, except novelty. It grieves and wounds the church, who love the old melodies: assuredly these singers must give up their account with shame. 

31 Chapter 31 

Verses 1-40
Job 31:1. A maid. The LXX, followed by the Chaldaic, read virgin; but our English version has the most ancient support. Job was pure and spotless in conversation with women. He abhorred seduction, and all its associate crimes. Genesis 34.

Job 31:28. I should have denied the God that is above. Job here describes the manner in which the ancient Sabian idolaters worshipped the sun, moon, and stars, by kissing the hand; and his abhorrence of it shows that he was himself educated in the faith of Abraham. A French traveller in Louisiana describes the manner in which the Indians on certain mornings go to the top of a hill to see the rising sun, and blow towards him a full quiff of tobacco. The names of the planets are confirmations of this idolatry; and if ascribing the omnipresence of the Deity to an idol be the very essence of idolatry, let that idol be what it may; what a condition must the poor papists be in, who everywhere pray to the Virgin Mary, as though she was more merciful than her Son!

Job 31:30. Neither have I suffered my mouth to sin. Hebrews “I have not permitted my palace [or household] to sin, in wishing his death with a curse.”

Job 31:33. As Adam; a name in Hebrew common for man. It is the moderns only who translate it as the name of our first father. The LXX read, If when I offended inadvertently, I had concealed my sin. Jerome reads, concealed it after the manner of men. The readings in ancient versions make no reference to Adam. He hid himself, not his sin. The wide variations of the versions, mark obscurity in the original, through the latter part of this chapter.

REFLECTIONS.
Job, still continuing his defence against the sharp and pointed words of his friends, avers that his life, which in the patriarchal age was one of great licence, had been clothed with the glory of chastity; that he stood clear of seduction, and of the great sin of waiting at his neighbour’s door.

Job regards the punishment of those crimes as only capable of partial remission, even where repentance may follow. If those sins be mine, let me sow, and let another reap. Yea, let me die, and let my widow grind as a servant at the mill, and let another bow down to her; for adultery is a heinous crime.

The chaste and holy patriarch rises next, above all the lower clouds of darkness and obloquy: his charities were wider than the wants of indigence. He had not eaten his morsel alone; the hungry had been fed by his bounty, the naked had been clothed with the wool of his flocks, and the stranger lodged in his bourne.

He had not, like the blind and griping sons of earth, made gold his hope; nor joined the sabian idolatry, in raising his hand to the hosts of heaven.

Inspired of God with a noble mind, he had never rejoiced when his neighbour fell into poverty and ruin; that would to him be unhallowed joy; he would rather rejoice in all the fruits of grace which adorned his character, as the husbandman rejoices over his laughing field. Such was the triumph, and such the joy of holy Job. Oh believer, may this also be thy happy lot in the time of affliction. 

32 Chapter 32 

Verses 1-22
Job 32:2. Elihu. The Greek copies read Elihuz, the same as they write Elijah. The critics refer us for his genealogy to Huz the son of Nahor; for Ram is thought to be Abraham; but a similarity of name does not prove affinity.—His wrath was kindled. In proof of this he charges Job, through misconstruction, with saying several things which Job never did say. He was angry also with Job’s three friends, because he saw they were vanquished. His speech contains little more than the old arguments new modified.

Job 32:8. A spirit in man. רוח היא ruach hi, the Spirit himself is in poor frail man. The spirit of prophecy, as the Chaldaic reads. To this text St. Paul evidently alludes in Romans 8:16, “The Spirit itself beareth witness with our spirit.” It is this holy afflatus which is the true light that lighteth every man that cometh into the world. It is this endowment of divine grace which enables man to hear and see the gospel light, and which is the principle of regeneration in the heart.

Job 32:18. I am full of matter, as Psalms 45:1; or the pythonesses, as illustrated in Isaiah 41:23.

Job 32:19. New bottles. See note on Joshua 9:4. The LXX join the adjective, new, to wine; a liberty which does not disturb the sense. Some think Elihu refers to conjurors and ventriloquists, who seem to speak from their belly.

Job 32:22. My Maker would soon take me away. Hear this, oh christian minister, when the proud, when the blasphemer, when the seducer, and the avaricious are before you. If you flatter them, you destroy them, and God will soon take you away. Think how Paul reasoned before Felix.

REFLECTIONS.
“We are here taught that modesty and humility are great ornaments to young people. It is their duty to be learners, to hear patiently, and attend to the sentiments of the old and wise; to be diffident of themselves, and shun every thing which has the appearance of vanity and conceit; especially when it appears proper that they should deliver their opinion, let them do it with all deference to the aged, and all the marks of a modest spirit. Age gives men great advantage for improvement in knowledge, and being useful by their advice and instructions. It is naturally expected that their faculties should be strengthened, their stock of ideas enlarged, by reading, reflection, and experience. Therefore the aged should be teachers of good things, and endeavour to instruct the rising generation, in what may be useful to them, and conducive to their true happiness.

Let us consider that our fellow creatures are rational beings as well as ourselves. There is a spirit in man, and the inspiration of the Almighty giveth him understanding. All the ordinary exercises of reason are here ascribed to the inspiration of the Almighty. Let us be thankful for this gift of God; and pray to him to strengthen our rational faculties, and enable us to judge and speak aright. This consideration should preserve the aged from a supercilious treatment of the young, that they have reason, as well as their fathers; and some are wiser at twenty than others at sixty. Every man has a right to judge for himself, and ought to be allowed a liberty of speech. Those who pretend to dictate to the world, and would have every one be as they are, and believe just as they believe, should consider that others are rational creatures as well as themselves, and have equal access to the oracles of divine wisdom. Let us therefore learn to hear with candour, judge with temper, and never deny to others those rights and privileges which we claim to ourselves.

The fear of God should also engage us to deal plainly with men, in all matters of importance, particularly in those where religion and happiness are concerned. Excess of compliment is an utter enemy to truth and wisdom. It is especially a lesson to ministers, not to prophesy smooth things for fear of giving offence, but to address men’s consciences with all plainness and affection united; remembering their Maker, who has declared that he will take away all flattering lips, and every deceitful tongue. In the mean time it will be found, as Solomon observes, that he who reproveth a man, afterwards shall find more favour than he that flattereth with the tongue.” 

33 Chapter 33 

Verses 1-33
Job 33:4. The Spirit of God hath made me. See on Genesis 2:7, and Psalms 33:6. The creation of man was known to all the descendants of Noah, much the same as to Moses. Sanchoniatho the Phœnician historian, the Brahmins of India, the Sibyls of the Greek temples, and the Voluspa of the north, all speak nearly the same things, on the main points of ancient history.

Job 33:14. God speaketh once, yea twice. This text is cited by David, in Psalms 62:11. God has spoken at sundry times, as well as inwardly by his Spirit to man.

Job 33:15. In a dream, in a vision of the night. See the note on Genesis 40:8.

Job 33:23. If there be a messenger. This term often refers to angels; and Christ, the uncreated Angel, is called the Angel of the Lord, Zechariah 3:1; the Angel of the covenant, Malachi 3:1; the Angel wonderful in counsel, Isaiah 9:6; the Angel of JEHOVAH’S presence, Isaiah 63:9. Exodus 23:20. He only is righteous before God; he only has found a ransom; he only can deliver the soul from going down to the pit. Yet in a subordinate sense, ministers are called the messengers or angels of the churches. These messengers, one of a thousand, must be enlightened interpreters of their master’s word; and learned in the study of providential visitations. The reference to the sick man wasting away, is to Job; and God, the Angel, says to him when contrite, “Deliver him from going down to the pit.” St. James, on advising christians to call for the elders of the church, speaks to the same effect, that the sick man shall be healed, and his iniquities forgiven.

REFLECTIONS.
Elihu solicits the ear of Job, because he spake by the Spirit of God. Yet he reproaches him for saying I am innocent, as indicative of divine injustice in the dealings of providence towards him. Thus for a time the best of men may be misguided in judgment; but we are not to arraign the Almighty. The general reasons of his conduct are evident, and it becomes us to acquiesce; to be still, and know that he is God. We are here taught that the great end and design of divine admonition and instruction is, to divert men from their evil purposes, subdue their pride, and teach them not to think of themselves more highly than they ought to think. This is a lesson all need to learn, which ordinances and providences are adapted to teach, and it is our duty to pray that we may learn it more perfectly, that God would seal this important instruction on our souls.

Sickness and pain are very salutary and beneficial. It is grievous indeed to have all the bones full of pain, and to lose our appetite; but still it is good to be afflicted, desirable to have the help of good books, tender friends, faithful ministers, to be interpreters of providence. It is proper to consider wherein we have done iniquity, and perverted that which is right, that we may have the peaceable fruits of righteousness.

Recovery from sickness ought thankfully to be acknowledged and faithfully improved; and it should engage us to continue in prayer, to make restitution, to warn others by what we have felt and experienced of the vanity of the world, of the advantages of affliction, the supports of religion, and the hopes of immortality. Thus shall we be improving ourselves, while we are comforting others with those consolations with which we have been comforted of God. 

34 Chapter 34 

Verses 1-37
Job 34:5. Job hath said—God hath taken away my judgment. See on Job 27:2. Elihu, in every accusation, takes or turns Job’s words in a wrong sense. Job meant that God had varied, in regard of him, the general rule of judging men.

Job 34:30. That the hypocrite reign not. Better, He sets up a hypocrite for a king, because of the wickedness of the people. Good princes are the best gifts of God to a nation, and a bad prince is the scourge of God to a guilty land. This doubles the calamity, by the abounding vices of both parties.

REFLECTIONS.
Satan seems to have reserved Elihu, who spake from his heart with honest intentions, to inflict on Job his last and deepest wounds, by the frequent repetitions of Job’s professions of righteousness, and of God’s visitations. The proposal to lay aside differences and prejudices, and examine the matter together, was a good one. In difficult and perplexed cases it is seldom that one man’s thoughts are sufficiently clear, unbiassed and comprehensive, to judge; and in the multitude of counsellors there is safety.

Let us firmly believe and reverently acknowledge the righteousness and equity of God. Far be it from him that he should do iniquity, or pervert judgment; and far be it from us to say or think so. He cannot do an ill thing, or deal unjustly with any one. He never respects persons, nor suffers any service performed with a view to his glory, to go unrewarded, nor any wicked action unpunished; sooner or later he will render to every man according to his work. It is not fit to say to earthly princes, ye are wicked; but if decency and decorum are necessary in speaking of them, much more of the great God, the blessed and only potentate.

Let a sense of the perfect knowledge of God continually impress our minds: Job 34:21. He accurately observes us wherever we go, and whatever we do: his eyes are ever upon us, there is no darkness nor shadow of death where the wicked can hide themselves. This intimates that they would be glad to hide themselves, but it is in vain. He sees all their wickedness; no concealment can hide from his view, no confederacy can secure from his hand. Let us then always act and endure, as seeing him who is invisible. We are taught our duty in seasons of affliction. Then it is fit and meet to be said unto God, as in Job 34:31-32 : I have borne chastisement, I will not offend any more. That which I see not, teach thou me: if I have done iniquity, I will do no more. It is our duty to humble ourselves before him, to examine what has been amiss, and pray that he would show it unto us, that we may repent and correct it. It becomes us to form resolutions that we will offend no more, and to put them into practice immediately. A sense of the almighty power, impartial justice, and tender compassion of God, with the recollection that our comfort and peace, our times and our lives, are in his hand, should engage us to do justly, love mercy, and walk humbly with our God. 

35 Chapter 35 

Verses 1-16
Job 35:2. My righteousness is more than God’s. The LXX react as the Hebrew, “Thou saidest, I am righteous before God.” Elihu makes too strong an inference from Job’s words, when he said, Job 33:9, “I am clean without transgression: I am innocent” of all those things with which you tacitly charge me.

Job 35:5. Look unto the heavens. Elihu in the rest of his speech refers Job to the grandeur of God in the heavens, to humble him before his Maker.

Job 35:10. Who giveth songs in the night. God inspires good men with good thoughts and dreams; and while they meditate on their beds, he satisfies their souls as with marrow and fatness. Psalms 63:5. The LXX, “Who appoints [his angels] keepers of the night:” or as the Chaldaic, “Before whose presence the highest angels are ordained to praise in the night.” The sybils, pythonesses, or virgins, while guarding the holy fire in their temples, are mentioned as passing away the watches of the night in sacred songs. Gregory turns this to the joys with which God inspires his saints in the gloom of persecution. David says that God satisfied his soul when he remembered him in the night, as with marrow and fatness. Such should be our employment, especially when sleep is denied us in the night. 

36 Chapter 36 

Verses 1-33
Job 36:3. I will fetch my knowledge from afar; from the expanse of heaven, and from the remotest traditions of the sires. Natural theology is very instructive to man, to acquaint us with the perfections of the Deity, and for models and inferences for the regulation of conduct.

Job 36:6. He preserveth not the life of the wicked. If they are multiplied and flourish like a green baytree, it is for destruction by war, or by impetuous passions. Yet there are exceptions, to show the diversity of providence. But in the end, punishment is sure: “the sinner being a hundred years of age shall be accursed.” Isaiah 65:20.

Job 36:17. Thou hast fulfilled the judgment of the wicked. The LXX understood this in a very different sense from the English. The righteous shall obtain equity; but wrath shall descend on the wicked, for the bribes they receive to pervert justice. Another delicate but hard bearing on poor Job. The latter part of this chapter is so brief and obscure as to be difficult to the most learned translators. See on Psalms 49:8. 

37 Chapter 37 

Verses 1-24
Job 37:5. God thundereth marvellously with his voice. See on Psalms 29. This chapter is divided from the former, in the midst of a sublime description of a storm.

Job 37:22. The golden splendour cometh out of the north. Aurora borealis, the streamers or northern lights. They shine with the same splendour in the south as in the north, and must be regarded as a gracious provision of the Creator to cheer the cold dark nights of the arctic regions. In Hudson’s bay, in Iceland, and Siberia, they are far more brilliant than in England. The coruscations rise and dart in various figures. Sometimes in a sheet of horizontal radiance like the morning rays; sometimes in pale but well- defined beams; at other times in gentle flashes, and with a slight hissing noise. These flashes often gently succeed one another; sometimes the iris, or rainbow, is seen in these configurations of refracted light. The electric fluid, no doubt, occasions these phenomena, but probably combined with refractions of light from the ice and icebergs of the northern regions. They are neither seen nor needed at the equator. 

38 Chapter 38 

Verses 1-41
Job 38:1. The whirlwind. Clouds and flames are the chariots of the Lord, in deigning to speak with men. When he spake to Elijah in Horeb, it was with wind, and fire, and earthquake. Likewise in Psalms 18:11, it is said, he clothed himself with thick clouds of darkness. It belongs to him alone to clear up the clouds of his providence.

Job 38:3. Gird up now thy loins like a man, like the ancient Kibborim or giants. Oh Job, thou art ignorant of the cause of thy calamities; thou knowest not that thy character has been impeached in heaven; neither dost thou know the mysteries of creation and of providence, as it is insinuated in the following part of this chapter.

Job 38:7. Sons of God. The hosts of angels shouted for joy.

Job 38:11. Here shall thy proud waves be stayed, The laws of gravity which regulate the tides, are adjusted with the greatest nicety; and they vary not, except by winds and hurricanes, which drive the tides beyond the equilibrium.

Job 38:12. The dayspring, according to the seasons in lengthening day or night, and also the refraction of light from the atmosphere, which occasions a twilight of an hour and a quarter, before the rising and after the setting of the sun.

Job 38:16. The springs of the sea. The submarine rivers are sometimes so powerful as to freshen the sea-water for many leagues. Charibdis, in Sicily, is so powerful as to give an eddy to the whole current in the straits of Messina.

Job 38:17. The doors of the shadow of death. This is copied in Psalms 23:4. The gates of death, or the gates of hell: the shadow of death, hades, or the abode of separate spirits. Both these passages indicate a world of spirits, for there could be no shadow effected by annihilation. All pagan mythology asserts the existence of a separate state, as well as the bible.

Job 38:22. The treasures of the hail. Mount Lebanon being nine thousand six hundred feet high, occasions the most tremendous storms of hail in the east. Psalms 68:14. 

Job 38:31. Pleiades. The seven stars; the seventh is not often seen without a glass.—Orion, a brilliant constellation in the southern hemisphere. Orion is represented as a gigantic man, with three stars on the scabbard of his sword, a club in his right hand, and a lion’s skin in his left.

Job 38:32. Mazzaroth in his season. Here the LXX follow the Hebrew. The word is plural, and designates the zodiac, consisting of twelve signs, invented to instruct the husbandman in the seasons of the year. Mr. Lloyd, whose lectures I attended, had an oriental zodiac, which indicates the invention to be of the remotest antiquity.

Job 38:38. When the dust groweth into hardness; Without a doubt the laws of gravity are here understood, as well as those of cohesion, though the idea of exsiccation only is conveyed to the English reader.

Job 38:39. Wilt thou hunt the prey for the lion? In Campbell’s travels in South Africa, we are told that the lions hunt always to windward, by which they can smell their prey at a very great distance. The Hottentot servants therefore always watched leeward of the waggon and the bullocks.

Job 38:41. The raven—wander for lack of meat. In 1827, abundance of fish were thrown on the western shores of some parts of Scotland, and left to putrefy. In a few days, so great a multitude of ravens came as to alarm the inhabitants, because they remained covering the rocks. It is not doubted, but the offensive effluvia had attracted them from the Norwegian shores. After awhile, hunger induced them to take their flight. Is it credible that the effluvia had blown a thousand miles!

REFLECTIONS.
After a most arduous contest of eighteen speeches and replies, we are now come to a close. In these speeches we see the utmost strength of argument and efforts of reason. But what can reason do, when God has involved his steps in clouds of impervious darkness? Both the parties had ranged and exhausted the limits of human knowledge, and ended where they began. They seem to resemble those warriors who, after exhausting their ammunition and strength in vain efforts, sit down and look one upon another. Job had maintained his integrity, and his friends had done what they could to vindicate the equity of God’s afflicting hand; and in the issue we see he will clear up all the dark scenes of human life, and cause the equity of his ways to appear luminous as the lamp that burneth, and resplendent as the sun at noon-day.

We also learn that when God appears in a dark and cloudy day, his first object is to comfort and compose the afflicted. By a vast variety of arguments on the ignorance of man, and the insufficiency of human knowledge, he leads Job to calmness and composure under the strokes of providence. It therefore well becomes us to support afflictions with fortitude. Why should we be disspirited, while we have yet a God who is alsufficient? The blasts of winter are as essential in the seasons as the serenity of summer: and if God manage our afflictions as he manages the storms and tempests, he will most assuredly close them in scenes of serenity, and gain our fullest approbation to his severest strokes.

The subjects on which God addressed Job, were the imperfections of his knowledge, with regard to nature and her ancient economy. He asks him where he was when he laid the foundations of the earth, and finished all his works in glory and perfection; when, on every process of the creation, the morning stars (or angels created on the first day of his work) sang together, and shouted for joy? And consequently, if the Almighty was adequate to manage in all the heavenly worlds, and in all the glory of his work, Job was not to arraign his Maker as cruel or unjust; for the supreme Being is not bound to explain to man the reasons of his conduct. Who can stay his hand, or say to him, what doest thou?—Lord, then make my soul as a weaned child. Let me be alike content when thou givest or withholdest health, and all other temporal good.

On the same grounds of imperfection in knowledge, God endeavours to reconcile Job to patience and submission, by asking a series of questions concerning his defects in the knowledge of natural history. And if he was defective in tracing the history of the lion, the raven, the goat, the hind, the ass, the unicorn, the peacock, the ostrich, the horse, the hawk, the eagle, and behemoth and leviathan; how could he expect a perfect acquaintance with the unsearchable ways of providence. All men should therefore learn submission to the visitations of God, should be confident that he is too wise to err, and too good to do his creatures harm. But oh how gracious and compassionate he is to condescend to reason with his creatures, that they may approve of his ways, and trust with a firm confidence in the most beclouded paths of providence. 

39 Chapter 39 

Verses 1-30
Job 39:1. The wild goat, on the Arabian rocks, leaps with incredible celerity from rock to rock, and leaves the dogs and wolves behind. She hides her young in those retreats. They follow the laws of their own nature, which mark the care of providence over all creatures.

Job 39:9. Will the unicorn serve thee? Hebrews Reem. The LXX, Rhinoceros or river horse, which is followed in Latin bibles, for they had no knowledge of the real unicorn. See Campbell’s account of this almost extinct animal in the note on Numbers 23. His strength and temper render it impossible to subjugate him to the yoke. Therefore Balaam and the Psalmist, as well as Job, had knowledge of this most noble creature. His horn rises not as in bulls, but in the middle of the head, with a slight curve to tear and toss his antagonist. Therefore David, in Psalms 92:10, is quite correct in saying, “My horn shalt thou exalt like the horn of the unicorn.”

Job 39:26. Doth the hawk fly by thy wisdom, from the cold to the warmer regions in the season? Here the various species of hawks are included in the genera. The emigration and the return of birds of passage designate the wisdom and goodness of God. See on Jeremiah 8:7.

Job 39:27-30. Doth the eagle. Better thus,—

Is it at thy voice that the eagle soars, 
And makes his nest on high?
The rock is the place of his habitation:
He dwells on the craig, the place of strength,
Thence he pounces on his prey,
And his eyes discern afar off;
His young ones drink down blood;
And where the slain in battle, there is he.
40 Chapter 40 

Verses 1-24
Job 40:4. Behold, I am vile. Job boldly answered his friends; but when the Lord speaks, he lays his mouth in the dust.

Job 40:15. Behold now behemoth. Here sacred criticism is divided in opinion; and not less than about the unicorn and the rhinoceros. The ancients believed that the behemoth, ta therial, the beast, was an elephant. The description of this noble animal is too large to be transcribed here. It should be remarked that there is little of hyperbole in the description of animals in these two chapters. Hence one is the more surprised that his tail should be said to be like a cedar; for it resembles the tail of a hog.— Modern authors, among whom are Buffon and our Dr. Shaw, contend that the behemoth of Job is the Hippopotamus or river horse, an animal found on the Nile, and in the interior of Africa. This animal, though often noticed by the ancients, has not till lately been exactly described. “Hippopotame has four cutting teeth in each jaw. Those in the middle are straight and pointed forward, the two middle-most the largest. It has four tusks, those in the upper jaw are short, and the lower very long, and truncated obliquely. The head is of an enormous size, and the mouth is immensely wide and large. The ears are small and pointed, and lined within very thickly with short fine hairs. The eyes and nostrils are small in proportion to the bulk of the animal. On the lips are some strong hairs scattered in patches here and there. The hair on the body is very thin, of a whitish colour, and scarcely discernible at first sight. There is no mane on the neck, as some writers feign, only the hairs on that part are rather thicker. The skin is very thick and strong, and of a dusky colour. The tail is about a foot long, taper, compressed, and naked. The hoofs are divided into four parts; but notwithstanding it is an amphibious animal, they are not connected by membranes. The legs are short and thick. In bulk, it is second only to the elephant. The length of a male has been found to be seventeen feet, the circumference of the body is fifteen, the height near seven, the legs near three, the head above three and a half, and the girth near nine.” Pennant’s Synops. of quad. p. 78. But here we are more at a loss than before. This prodigious animal is amphibious. He floats in lakes and rivers by day, and eats the herbage at night. Hence he does not resemble the ox. Secondly, he is not chief of all the ways of God. His tail is remarkably short, and therefore in no sense can it resemble a cedar. The elephant therefore, not the river horse, seems to be the beast described in Job. But the mammoth, which has so much interested the learned world during the last fifty years, is obviously a species of the elephant. Mr. Peal of Philadelphia dug up one, as described by Mr. Ashe, of the following magnitude. “Height over the shoulders eleven feet, length from the chin to the rump fifteen feet, from the end of the tusk to the end of the tail thirty one feet, width of the hips and body five feet eight inches, length of the under jaw three feet one inch, weight of the same sixty three pounds and a half, length of the thigh bones three feet seven inches, smallest circumference of the same one foot six inches, length of the bone of the fore leg two feet nine inches; length of the tusks, defences, or horns, ten feet seven inches; circumference of one tooth one foot six inches and a half; weight of the same four pounds ten ounces. The whole weighing about a thousand pounds.” Other remains of the mammoth or large elephant, and of much larger magnitude, have been dug up in Siberia; as also skeletons of the terrific Megalonyx. See note on Numbers 24:9.

Job 40:19. He is chief of the ways of God. The Mastodon or Mammoth might have existence in ancient times, though now extinct; and indeed its remains are still found immersed in marshes, both on the Wabash and in Siberia.

Job 40:20. The mountains bring him food; therefore it cannot be the African hippopotame, which never leaves the shores of lakes and rivers, when he feeds on vegetables.

Job 40:21. In the covert of reeds and fens, the identical places where the remains of the mammoth are discovered. 

41 Chapter 41 

Verses 1-34
Job 41:1. Canst thou draw out leviathan? This word is rendered by the LXX, “dragon.” It occurs in Isaiah 27:1, and is rendered whale, dragon, and serpent. Men are now satisfied that it is not the whale but the crocodile to which this description exactly refers. The harpooners can easily pierce a whale, as is denied of leviathan; the flesh of the whale is soft, but that of the crocodile is hard. Men never sling stones at the whale; but these have been tried in vain against the dragon. But the term crooked serpent, found in many versions, applies neither to the whale nor the crocodile; and must have been occasioned by the imperfect knowledge which the learned world then had of natural history. The crocodile, common to most of the great rivers and lakes under the torrid zone, is a most terrific animal. His figure nearly resembles the lizard. His length is usually from twelve to twenty feet, his body is covered with an almost impenetrable coat of mail, and the hunters can pierce him only between his legs and his body, which they sometimes do while he is asleep. In the water he reigns lord and king, and darts on the finny tribes with amazing velocity. Designed to float on the waters he moves his upper jaw, and when he closes it on his prey, he makes the valleys echo by the collision of his grinders. On the land, happy for man, his motion is slow. Maillet and Bartram have given the history of this animal at large, and the reader will be entertained in perusing their travels.

Pharaoh, king of Egypt, is called by Ezekiel, “the great dragon,” or crocodile, “that lieth in the midst of the rivers, which hath said, my river is my own: I have made it myself.”

Job 41:10. None dare stir him up. When he sleeps, resting his side against a tree, the beasts are afraid to awake him.

Job 41:21. His breath kindleth coals. His stomach is so hot that his breath, on a cold morning, appears like the steam of boiling water. The hyperbole of the ancients was sometimes very strong. The vine is said to have boughs like the cedar. Psalms 80:10.

Job 41:25. When he raiseth up himself, the mighty are afraid; that is, the beasts of the forest. This animal is the dragon or crocodile. A traveller in Africa reports that a tiger leaped on a sleeping crocodile, and began to tear his scales. The dragon by some means got hold of the tiger’s foot, and dragged him into the river, where he soon discoloured the water with his gore.

Job 41:29. Darts are counted as stubble. The whale cannot here be understood, for his body is exposed to the harpoon or dart: but of the scales of the crocodile all this is true.

REFLECTIONS.
Many of the creatures are so powerful and formidable, that we are by no means able to cope with them: how mad then must the presumptuous transgressor be, who defies the power and wrath of the Creator! If such sublime language were proper in describing the terrible force of leviathan; what words can express the power of God’s indignation, who is a consuming fire? He indeed beholdeth all high things in order to abase them, and will show himself the offended avenger of all those who proudly exalt themselves against him: and who may stand in his sight when he is angry? But he more delights in showing his glory from the mercyseat, in encouraging sinners to take refuge under the shadow of his wings, and to prostrate themselves before him. If his anger be thus turned away from us, his omnipotence will be our protection; and then we need fear no enemy, though we shall have those that are far more formidable than leviathan. Satan the king and father of all the children of pride, with all his legions, is not confined to the ocean; nor can he be fenced out or fled from, or resisted by our puny arm. Our wisdom, strength, and resolution will be unavailing in this unequal contest; and far more useless, than sword or spear against leviathan; all opposition, all hope of overcoming or escaping, if left to ourselves, would be in vain. His heart is stoned against compassion, and he has been the cruel murderer of souls from the beginning; he rejoices in causing destruction, and looks on all the proud and lofty of the earth as his own. But the poor in spirit, who humbly trust in the Lord’s mercy, are safe; relying on their Almighty helper they may defy and resist this tremendous foe, and be made more than conquerors over him. But they must remember that they are saved wholly by grace; for who hath prevented the Lord, that he should repay him? And if they are mercifully rescued from deserved wrath, and from the malice of Satan, they have no right to complain of any affliction or distress; or to boast of any wisdom, strength, or endowment of their own. Submission, dependance, and grateful obedience are their part; it behoves them to revere the divine Majesty, to be abased under a consciousness of their own vileness, to take and fill their allotted place, to cease from their own wisdom, and to give all glory to God their Saviour. When any man becomes proud of his personal strength and courage; let him be reminded of leviathan, that he may feel his inferiority. When he is vain of his sagacity, ingenuity, or mental endowments, let him consider how much Satan excels him in them all. Let us all consider the holiness of God, that we may be ashamed of our remaining unholiness; and remembering from whom every good gift cometh, and for what end it was given, let us walk uprightly and humbly with the Lord; for before honour is humility. 

42 Chapter 42 

Verses 1-17
Job 42:5. But now mine eye seeth thee. I have seen thee in thy works, and heard the voice of nature. I have heard all those speeches of my friends, circumscribed in knowledge, and erroneous in judgment; but now the clouds depart; now the sun at length shines. Now, I see thy righteousness in dealing thus with a worm, to make my case alike instructive to angels and to men. Assuredly, thou hast a right to resume thy gifts, according to thy good pleasure, and to take from man his mortal breath, in such ways as thy wisdom shall approve. Oh how holy art thou! How sinful am I, to contend so long against correction! Wherefore I abhor myself, and repent in dust and ashes. Now therefore I shall rise above all clouds, and walk forever in the light of thy countenance, and in the joys of thy salvation.

Job 42:8. Seven bullocks. This is called the heptarchial sacrifice; or a perfect oblation to the Lord, like Balaam’s offering. See on Numbers 23:1.— Go to my servant Job. Surely he now came forth as gold, after he was tried. Estius the jesuit notes here; Go to my servant the Pope, for him will I accept! He puts Luther, Melancthon, and Calvin in the dark shade of Job’s three friends. This is Rome! Rather let us say, Go to my servant Messiah, the only Mediator.

Job 42:14. Keren-happuch: a word equivalent to the horn of plenty; for this third daughter was born as Job was growing rich.

Job 42:16. After this lived Job a hundred and forty years. The talmudists say he lived in all two hundred and ten years. The LXX say he lived in all two hundred and forty years. Terah lived but two hundred years, and his son Abraham only a hundred and seventy five. How weak then is the conjecture that Job lived in later times, for the gradual scale on which the Almighty was pleased to shorten the age of man, is equivalent to demonstration that Job was contemporary with Terah, and probably his senior patriarch. Be that as it may, 

Job was a type of Christ.
(1) Job was a king in the land of Uz: Christ is king of heaven and earth.

(2) Job was deprived of all his wealth: Christ laid aside all his glory, and lots were cast for his vesture. (3) In one hour Job lost all his children: and in one sad night the apostles all forsook the Saviour and fled.

(4) Job was smitten with sores: Christ was scourged and crowned with thorns.

(5) Job’s soul was afflicted with the sorest anguish and grief: Christ in the garden drank the bitter cup, and was exceedingly sorrowful, even unto death.

(6) Job’s anguish was augmented by princes and priests, and those who should have comforted him: Christ’s afflictions came from priests and rulers.

(7) Job held fast his integrity to the end: the Saviour fainted not, but died commending his spirit to the Father.

(8) Job had a hundredfold reward in this life: Christ had glory after the cross, beyond all that language can declare. Thus we see “the end of the Lord, that he is very pitiful and tender hearted.” James 5:11. 

